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Abstract

A Marxist interpretation of postmodernism critically examines the cultural and ideological shifts associated with
postmodernism through the lens of Marxist theory. This approach argues that postmodernism reflects the latest stage
of capitalist development, characterized by the fragmentation and commodification of cultural forms and social identities.
Marxists contend that postmodernism’s emphasis on relativism, skepticism towards grand narratives, and celebration
of plurality and difference serve to obscure the material realities of class struggle and economic exploitation. In the Marx-
ist view, postmodernism can be seen as both a product and an instrument of late capitalism. It emerges from the economic
transformations that have led to the decline of traditional industrial economies and the rise of a globalized, informa-
tion-based economy. This transition has fragmented social and cultural life, creating a sense of instability and uncertainty
that postmodernism both reflects and reinforces. By focusing on surface over depth, and by privileging the ephemeral
and the contingent, postmodernism diverts attention from the enduring structures of economic power and class relations.
Moreover, Marxists argue that postmodernism’s celebration of consumer culture and its fixation on signs and simulacra
contribute to the commodification of everyday life. Cultural products and identities become interchangeable, stripped
of historical and social context, and reduced to their market value. This commodification process supports the interests
of capital by promoting a culture of consumption and distraction, which undermines collective political action and sol-
idarity. In conclusion, a Marxist interpretation of postmodernism sees it as a cultural logic that reflects and perpetuates
the conditions of late capitalism. It critiques postmodernism for its role in obscuring class divisions and for contributing
to the commodification of culture, thus hindering the potential for revolutionary social change. This approach seeks to
reclaim the potential for revolutionary change by reconnecting cultural critique with the broader struggle against capitalist
exploitation and for social justice.
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The topic of the article is relevant in modern sci-  used to describe new trends in modern art, literature
ence and is being quite actively studied by scientists.  and architecture (Ricoeur, 1981).
The research of D. Filk and U. Ram is devoted to In the 1970-80s. Postmodernism began
the problem of the transformation of Marxism under to be understood as a theoretical direction
the influence of postmodernism. To a certain extent,  of philosophical and social research that exam-
the answer to the question posed can also be found ined the processes of knowledge in a critical man-
in scientific works devoted to individual represen-  ner and in the context of socio-cultural and political
tatives of Marxism or postmodernism. An analysis  development. Characteristic of the end of the twen-
of the uniqueness of postmodernism was carried out  tieth century was the widespread use of this term to
in the article. define the new era that replaced the era of moder-
Marxism, as a philosophical, economic, socio-po-  nity. Since that time, as a number of researchers note,
litical doctrine, was formed in the 19th century. during  «the postmodernist view of reality... coincided with
the period of formation and establishment of indus-  the cultural logic of the era of late capitalism and, as
trial society in the West. Marxism, as well as, later,  such, affects almost all aspects of sociocultural real-
postmodernism, had a great influence on art. Stalin’s  ity.» Frederic Jameson in his book «Postmodernism,
Empire style, socialist realism, most of the Silver  or the Cultural Logic of Late Capitalism» points out
Age — all these achievements became possible only  that postmodernism as a cultural phenomenon came
in the paradigm of Marxist thinking. The word «post-  from architecture.
modernismy» has different meanings. A. Toynbee des- Perry Anderson notes that the term «postmod-
ignated a stage in the development of Western civili-  ernism» first appears in Spanish-language litera-
zation. Until the mid-twentieth century, this term was  ture in Frederico De Onis. Filk, noting the ambigu-
ity of the term «postmodernism,» simultaneously
: : o _ _ _ highlights the general characteristics of postmod-
! National Technical University «Kharkiv Polytechnic Institute» . . . .
(Kharkiv, Ukrain) ern theories, namely: «distrust of narratives, crit-
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the central role of a single collective subject.» We can
emphasize criticism of the West as the most important
tenet of postmodernism. Postmodernity in the world,
according to this author, is most «represented in liter-
ary creativity,» and in other areas it has not received
development (Mouffe, 2005).

The essence of postmodernism B.F. Slavin presents
it as follows. First of all, this is relativism, a rejection
«of the category of objective truth and ideas and sci-
entific concepts based on it,» because they represent
«arelic of a long-gone era of Enlightenment, the era
of Modernity.» As a result, relativism leads to a com-
plete confusion of concepts, to the inability to distin-
guish between «life and death, good and evil, truth
and error, science and utopia.»

In the context of the relativistic methodologi-
cal basis of postmodernism, Slavin defines it as «a
reaction to modern capitalism, where the boundar-
ies of good and evil, truth and error, the beautiful
and the ugly have been destroyed.» At the same time,
he points to the interest of the dominant spiritual elite
of bourgeois society in justifying the fact that social-
ist theory is not relevant today, «that there have been
no classes, exploitation, truth and justice for a long
time.» In reality, this author claims, all this exists.
But the fact that postmodernism does not answer
the question of what can be relied on in knowledge
and life, if everything is relative, then exploitation,
and the desire for justice, and other ideas of the the-
ory of socialism are proclaimed as outdated state-
ments. Marxism, on the contrary, provides answers to
these questions by proposing the method of historical
materialism. This is the contradiction, the conflict
of these two ideologies. We can talk about the possi-
bility of finding common features between Marxism
and postmodernism on the basis of general trends in
the study of Marxist ideas. The narrow understand-
ing of Marxism in post-industrial society is gradually
fading away (Eagleton 2003).

A new understanding of Marxism is emerging —
not dogmatic and discrete, but ideological. Freeing
interest in Marxism from class bias opens up pros-
pects for a new understanding of it. Both Marxism
and postmodernism criticize capitalism. At the same
time, they propose to deal with this reality using
various methods. Classical Marxism says that it is
necessary to eliminate exploitation by introducing
the dictatorship of the proletariat. Postmodernism
looks at the problem differently. It is said that there is
no meaning in human history, that history has ended,
and that a person should treat the reality around him
with irony, thereby destroying the existing order.

This idea is consonant with the end of F. Fukuyama’s
story, when the whole idea of history comes down
to the triumph of liberal democracy. Thus, faith in
a bright future, which, of course, exists in Marxism,
is absent in postmodernism. Based on the work
of F. Fukuyama «The End of History and the Last
Man,» even the most active neo-Marxists did not find
any compelling arguments against the main idea: lib-
eralism has no viable alternatives. However, already
in 1993, J. Derrida published his work «Ghosts
of Marx.» This was a challenge to the neoliberals,
manifesting the collapse of Marxism. The authors,
while remaining within the boundaries of their own
methodological approaches and original concepts,
reveal unexpected perspectives and meanings in
Marx’s work. An idea of the interaction between
Marxism and postmodernism is given by an analy-
sis of the work of the American philosopher Fredric
Jameson.

We can classify Jamison’s philosophy as «post-
modern neo-Marxismy, since «it is Marxism that is
the main methodological framework of Jamison’s
political-philosophical project, while postmodernism
acts as the thematic center of his political philosophy,
and all of his political-philosophical concepts in one
way or another degrees are aimed at criticizing post-
modernism and late capitalism or are an attempt to
find ways out of the postmodern state» (Althusser,
1971).

In Vakhrusheva’s interpretation, Jameson’s post-
modernity is «a space of simulacra that acquires its
own existence,» where man as a political subject
capable of real political action is destroyed. It follows
from this that the methods of political struggle devel-
oped in classical Marxism cease to work in the post-
modern era. In Jameson’s concept of the third stage
of capitalism, a synthesis of Marxist and postmod-
ernist attitudes is carried out. According to this con-
cept, the changes taking place in the capitalist sys-
tem since the mid-twentieth century indicate its entry
into the third stage of development, which cannot be
interpreted either with the help of Marxist theory or
with the help of the Leninist concept of imperialism
as the second stage of capitalism.

The Marxist position in Jameson’s characterization
of modern capitalism is the assertion of the capitalist
mode of production as the main determinant of social
development. But in late capitalism, capitalist prac-
tices, having reached their highest development,
«penetrate... into all spheres of culture and sociality,
transforming them.» In addition, the role of Marxism
is pointed out as a value guide in Jamison’s concept,
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which is revealed in the use of Marxist concepts such
as class consciousness, class struggle, etc (Harvey,
1990).

Jamison’s attempt to «return the meaning and rel-
evance to the concepts of Marxist theory in the mod-
ern world» is analyzed. Its conclusions boil down to
the following points. Jameson adapted Marxism to
the study of «postmodern cultural and social forms.»
Moreover, in his interpretation, «Marxism and post-
modernism are completely different phenomena, irre-
ducible to each other.» Marxism is a methodology for
analyzing capitalism as a system, and postmodernism
is only «another cultural dominant» that can be suc-
cessfully studied from the perspective of Marxism.
The philosopher evaluates Marxism as a «complex
and perfect system» that has the ability to change in
accordance with the «demands of modernity», there-
fore its «reinterpretations at each stage of the devel-
opment of capitalismy» are considered natural.

From all this, we can conclude that Jameson is,
first of all, a Marxist theorist who analyzed postmod-
ern culture within the framework of broad Marxist
problematics. Thus, in the context of F. Jameson’s
work, Marxism at each stage of history is transformed
under the influence of the changed situation in society
and the economy, remaining relevant and in demand.
Just like postmodernism, it seeks answers to the chal-
lenges of the time, analyzing modernity. Examples
of such a transformation of Marxism are the works
of G. Marcuse and E. Fromm, which is a synthesis
of Marxism and psychoanalysis. G. Marcuse had
a negative attitude «towards the all-encompassing
social and cultural system of late capitalism,» in
which it is not the working class integrated into it,
but the marginal layers, in his opinion, that become
a truly revolutionary subject (Fukuyama 1992).

Some researchers emphasize Marcuse’s great
influence on the Western youth movement of the late
1960s. against the bourgeois order. Others note his
restrained assessment of these events due to the fact
that he gave priority not so much to changes in
«external relations of domination, but to the trans-
formation of consciousness» in which they were
recorded. From the standpoint of the Marxist concept
of alienation as a characteristic of human existence
in a capitalist society, in his work «One-Dimensional
Man,» Marcuse substantiates the dehumanizing
nature of modern industrial society, a society of mass
consumption, where all people submit to the same
desires, where each individual is controlled, where
a person is a slave of false and imposed him from
outside the needs.

The problem of capitalist alienation on the basis
of critical understanding and synthesis of the teach-
ings of S. Freud and K. Marx was deeply studied by
E. Fromm. The philosopher’s synthesis is based on
social character, formed as a result of the relationship
between the psyche of individuals and the socioeco-
nomic structure of society. Fromm calls the contem-
porary social character of Western man a «market
personality», unable to love or hate, which is the max-
imum result of the alienation of labor. Fromm asso-
ciates the emergence of a new man and a new soci-
ety with the transition of man «from pathological
consumption to healthy consumption, to maximum
decentralization of industry and politics... replac-
ing the bureaucratic method of management with
a humanistic one.» In other words, this process, as, is
thought by Fromm «is in the traditions of Marxism.»

An example of an even more «consistent Marxist
approachy», in the understanding of this author, is
the work «The Society of the Spectacle» (1967), writ-
ten by the French philosopher Guy Ernest Debord.
It examines the contemporary philosopher’s «presti-
gious consumer society» and speaks of the beginning
of'a new struggle «for the destruction of the machines
of permissible consumption,» which is aimed at «the
power of workers’ councils on an international scale,
which denies the spectacular negation of life.» Guy
Debord is impressed by the «rational understanding
of the forces actually operating in society» in Marxist
theory, which determines its close connection «with
scientific thought,» albeit in an «overcomey» form,
«for it is a matter of understanding the struggle, and in
no case the law.» This Marxist perspective is applied
by Guy Debord to the study of culture, the percep-
tion of space, which, according to the philosopher, is
increasingly «unified by capitalist production, espe-
cially through urbanism.»

We can note that the classical postmodernist
position is applied by Guy Debord only in relation
to the history of art: «The arts of all civilizations
and eras can be understood and accepted all together
for the first time. This «collection of memories» of art
history, while becoming possible, is also the end
of the art world.» In a very Marxist way, Guy Debord
formulates the final thesis of the work under consid-
eration about the meaning of «self-liberation of our
era,» which consists in getting rid of «the material
foundations of converted truth,» which can be done
by «the only class capable of becoming the destroyer
of all classes, leading all power to the non-alienat-
ing form of realized democracy, to the Council»
(Marcuse 1964).
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Conclusions. From all of the said above we can
conclude that the important influence of Marxism
on the concepts of G. Marcuse, E. Fromm
and G. Debord lies in the perception of its effective
nature and the proposal of ways to change the soci-
ety of prestigious consumption. For postmodernists,
for example, T. Veblen, prestigious consumption is
rather a curious and even progressive phenomenon
of modernity, requiring a historical and anthropolog-
ical explanation, but not causing much concern. For
him, prestigious consumption is not the basis for new
forms of alienation, but a property of industrial civ-
ilization, which is replacing the prestigious idleness
of the elites of traditional society.

It was concluded, that Marxist interpretation
of postmodernism offers a critical framework for
understanding the cultural and ideological dimen-
sions of contemporary capitalist society. It posits that
postmodernism is both a reflection of and a contrib-
utor to the dynamics of late capitalism, marked by
the fragmentation and commodification of cultural
and social forms. This perspective emphasizes how
postmodernism’s focus on relativism, the rejection
of grand narratives, and the celebration of diversity
serve to mask the underlying economic structures
and class relations that continue to shape society.

Marxist critics argue that the commodification
inherent in postmodern culture reduces identities
and cultural products to their market value, thereby
supporting capitalist interests by fostering a culture

of consumption and distraction. This, in turn, weak-
ens the potential for collective political action and sol-
idarity, which are crucial for challenging economic
exploitation and achieving social change. By high-
lighting these dynamics, the Marxist critique under-
scores the importance of recognizing and addressing
the material realities and class struggles that post-
modernism tends to obscure.

The Marxist interpretation of postmodern-
ism offers a robust critique of contemporary cul-
tural and social dynamics by situating them within
the framework of late capitalism. Postmodernism,
characterized by its skepticism toward grand narra-
tives, emphasis on relativism, and celebration of plu-
rality and difference, is seen by Marxist theorists as
both a product and perpetuator of the capitalist mode
of production. This interpretation highlights how
postmodernism, with its focus on surface appear-
ances and fragmented identities, diverts attention
from underlying economic structures and class strug-
gles that shape society.

Ultimately, a Marxist interpretation calls for
a deeper analysis of the ways in which cultural forms
are intertwined with economic structures, advocat-
ing for a more politically engaged and economically
aware approach to understanding and transforming
society. This approach seeks to reclaim the potential
for revolutionary change by reconnecting cultural
critique with the broader struggle against capitalist
exploitation and for social justice.
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MAPKCUCTCBKA IHTEPIIPETANIA IOCTMOJAEPHI3MY

AHoTanis

MapkcucTcbka iHTeprperaniss NOCTMOJCPHIZMY KPUTHYHO pO3IJISAaEe KyIbTypHI Ta 1J€0JIOTiuHI 3MiHH,
OB’ sI3aH1 3 TOCTMOICPHI3ZMOM, Kpi3h MPU3MY MapKCUCTCHhKOI Teopii. Lleit miaxim cTBepIKyeE, MO MOCTMOICPHI3M
BimoOpakae OCTaHHIN eTam KamiTaliCTHYHOTO PO3BUTKY, SIKMH XapaKTEpU3YETHCS (PparMeHTAII€I0 Ta KOMEPIIi-
¢dikaniero KynpTypHHX (HOpM 1 comiaabHHUX IAEHTHYHOCTEH. MapKCUCTH CTBEPIKYIOTh, III0 HATOJIOC MOCTMOIAEP-
HI3MY Ha PeJsITUBI3MI, CKENITUILIM3M JI0 BEJINKMX HAPATHBIB 1 BUXBAJSHHS MHOKUHHOCTI Ta BIIMIHHOCTI CIYTYIOTh
3aTEeMHEHHIO MaTepialbHUX peajlid Ki1acoBoi 0OpPOTHOM Ta EKOHOMIUHOT eKcIuTyaraiii. 3 TOYKH 30py MapKCHCTIB,
MTOCTMOJIEPHI3M MOXKHA PO3IJISAATH K MPOAYKT 1 IHCTPYMEHT Mi3HBOTO KaliTaji3My. BiH BUHHMKae B pe3ynbrarti
€KOHOMIYHUX TIEPETBOPEHD, AKi MPU3BEIH 0 3aHEMaay TPaTulliifHOl iHIyCTpiallbHOI €KOHOMIKH Ta IiJTHECCHHS
rmobai3oBaHOl €KOHOMIKH, 3acHOBaHOI Ha iH(opmamii. Lleit mepexin ¢parMeHTyBaB coliadbHE Ta KYJIbTypHE
JKUTTS, CTBOPIOIOYN BIAUYTTS HECTAOUILHOCTI Ta HEBU3HAYEHOCTI, SIKE MOCTMOJEPHI3M OJHOYACHO BimoOpakae
Ta MiJICHIIE. 30CEPEIDKYIOYNCh Ha TIOBEPXHI, @ HE Ha IIMOUHI, 1 BiAgaroun nepesary eeMepHOMY Ta BUIIAIKO-
BOMY, IIOCTMOZIEPHI3M BiJBOJIIKAa€ yBary Biji CTIHKMX CTPYKTYp €KOHOMIYHOT BJIaJIM Ta KJIacoBHUX BigHOCHH. Kpim
TOTO, MapKCUCTU CTBEPIDKYIOTH, IO IMOCTMOJEPHICTCHKE OCHIBYBAaHHS CIOXHBYOi KyIbTypH Ta ii ¢ikcamis Ha
3HAaKax 1 CHMYJIIKpax CIIpHUsi€ MePETBOPEHHIO MOBCAKACHHOTO KUTTS Ha ToBap. KylbTypHI MpONyKTH Ta igeHTHY-
HOCTi CTalOTh B3a€MO3aMiHHHMH, T1030aBJICHI iICTOPUYHOTO Ta COIIalIbHOTO KOHTEKCTY Ta 3BEACHI M0 PUHKOBOI
BaprocTi. Lleit nporec komoaudikaiii nigTpUMy€e IHTEpECH KaliTaly, CIPUSIOYH KYJIbTypl CIIOXKUBAHHS Ta BiJBO-
JIIKaHHS, 10 NiJpUBae KOJIEKTUBHI MOJITHYHI Aii Ta coninapHicTh. [licyMoByOUH, MaApKCHCTChKa IHTEpIIpeTallis
MOCTMOJICPHI3MY PO3TIISAAE HOTO K KYJIbTYyPHY JIOTIKY, SKa BiloOpaXkae Ta YBIYHIOE YMOBH Mi3HBOTO KaIiTaIi3My.
BiH KpUTHKY€ IOCTMOJEPHI3M 3a HOTo pojb Yy MPHUXOBYBAaHHI KJIACOBUX IOJALIIB 1 32 BHECOK Y KOMepIliaji3alito
KYJIBTYPH, TAKHM YHHOM TEPENIKOKA0YN IMOTEHITIaTy peBOMIOIIHHNX conianbHUX 3MiH. el miaxix mparae Bin-
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HOBUTH IOTEHIIIa] PEBOJIOLIMHUX 3MIH HUISIXOM MO€HAHHS KYJIbTYPHOI KPUTHUKH 3 MIUPILOI OOPOTHOOI0 MPOTH
KamiTaJiCTUYHOI eKCcIuTyaTalii Ta 3a coliaibHy CIpaBeINBICTD.

Kuio4oBi ci10Ba: MapKcnucTchbka TeOpis, TOCTMOAEPHI3M, KariTali3M, KoMoaudikalis, kiaacoBa 00poTb0a, KyJasTypHa
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