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Abstract

The ideas of modern man about the sacred are considered, which today is understood not only as metaphysical,
religious, but increasingly characterizes everyday aspects of life that are of particular importance for the individual
and society. The purpose of the article is to study the idea of the sacred in modern man, society in the conditions
of secularization. The tasks are to analyze the views of researchers regarding the transformation of the concept
of the sacred; find out the influence of the modern cultural situation on this process; to consider the peculiarities
of experiencing the sacred as secular.The transformation of the idea of the sacred means spreading the understanding
of'it, which expresses the significant values of a person, society, phenomena, objects, ideas, symbols, relations of a secular
nature. This expanded understanding of the sacred, initiated by E. Durkheim, is shared and developed by a part of modern
researchers. The views of scientists regarding the change in the idea of the sacred are analyzed. It is proved that such
beliefs are established in connection with the deepening of secularization, which means the reduction of the social
influence of religion and the related understanding of the sacred, the spread of the values of individualism, consumerism,
hedonism, the priority of the material over the spiritual, the immanent over the transcendent, value relativism. It turns out
that the modern economic and cultural situation leads to a decrease in the distance between the sacred and the profane,
the sacralization of everyday things, and the finding of meaning in everyday life. It is noted that the transformation
of the idea of the sacred from a metaphysical, religious to a broad interpretation that assigns an increasingly significant
role to secular values, practices, and things leads to an increase in human dependence on the social, material world,
psychological experiences and the deprivation of life of a deeper meaning, mystery, and completeness. In modern society,
there are various ideas about the sacred. There are preserved views on it as something that relates to the metaphysical,
divine dimension of being and is synonymous with the holy, inherent primarily to people who associate themselves with
a religious tradition. Although various spiritual trends, practices, and their adherents have their own characteristics, this
metaphysical sacred appears to be the complete opposite of the profane, giving a person a sense of something greater than
himself, forming a holistic picture of the world, directing his activities, giving meaning to life in a qualitatively different
dimension and perspective. With the development of secularization, there is a decrease in the influence of religion in
society and the idea of the sacred formed by it, there is a demarcation of the concepts of the sacred and religion, which
were previously considered identical. An expanded understanding of the sacred strengthens — that which means objects,
symbols, things, and practices that are important for man and society, reflects everyday interests, ideas, and practices, is
more dependent on the individual than on the influence of tradition and the church.
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Statement of the problem The sacred over to find satisfaction in satisfying our simple sensual,
the ages embodied the important values of truth, physical or intellectual desires and needs. He interpreted
goodness, and beauty, which gave human life fullness  the sense of the sacred as a radically different mysterious
and meaning, was a guide in everyday life, experience that simultaneously fascinates and frightens,
and supported the foundations of a person's life world.  leaving no room for doubt, independence, neutrality,
Its characteristic features were summarized by R. Otto ~ which, however, is not available to everyone (Otto,
in the well-known phrase mysterium tremendum et  1924). The sacred plays an important role in renewing
fascinans, which reflect it as internally "completely life, explaining and overcoming life's difficulties,
different", incomparable with everyday experience, that ~ vulnerability, lack of meaning, denotes something that
which is above and beyond our rational being, the abode  has important value, causes awe and respect, is socially
of the hidden highest part of our nature, which cannot  recognized and protected by strict rules (May S., 2021:
32). It includes certain places, persons, time and actions
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The sacred is traditionally associated with
transcendent reality and supernatural forces, belongs to
themainconceptsinreligiousdoctrines, whichemphasize
the radical difference between it and the profane. As
noted by R. Otto, the sense of the sacred is the main
element of religiosity, the innermost core of religion,
an a priori category in which rational and irrational are
combined (Otto, 1924:140).

At the same time, in recent decades, the attention
of researchers has been paid to the expanded
understanding of the sacred, where it denotes things
and relationships that are important to a person,
and appears to be ofhigher value, regardless of whether
it is understood in metaphysical, transcendental
terms. The result of such a transformation is
the increasingly widespread use in scientific works
instead of the concept of "holy" and "sacred" which
denotes such a broader understanding. Proponents
of this interpretation often refer to the definition
of religion by E. Durkheim as "a system of beliefs
and practices regarding sacred things — things that
are separated and forbidden", according to which
the sacred is not identified with the religious,
but is understood as something different from
everyday practices, things that are revered, feared
and protected by certain prohibitions. Sacred things
are recognized as having absolute and non-utilitarian
value, constituting the core of society, being absolute,
inviolable principles on which the social order
is based, ensuring the necessary social solidarity
and cohesion (Righetti N., 2014: 134). Also a certain
number of other researchers note similar changes in
ideas about the sacred a thorough study is needed
to find out the factors that determine such a broad
interpretation of the sacred, its manifestations
and significance in human life.

The purpose of the article is to study the idea
of the sacred in modern man, society in the conditions
of secularization. The tasks are to analyze
the views of researchers regarding the transformation
of the concept of the sacred; find out the influence
of the modern cultural situation on this process; to
consider the peculiarities of experiencing the sacred
as secular.

Presenting main material Features of the modern
era are cultural relativism with an inherent tendency
to abandon metanarratives, including religious,
the destruction of binary differences, including
the sacred/profane, the reduction of the distance
between the sacred and the profane, when a person
increasingly finds the sacred in various secular spheres,
expanding the boundaries of "sacred secularity”,

the virtualization of the sacred, a pastiche of many
religious traditions, in which it is combined as a rational
as well as the irrational, consumerist approach to
the sacred, simulativeness, individualism, agnosticism
and departure from the traditional practice of devotion
and faith, skepticism towards traditional institutions,
giving preference to playing with the sacred.
E.McEvan, evaluating samples of postmodern culture,
claims that the postmodern sacred has no ontological
basis, which characterizes the traditional sacred,
does not refer to the referent of truth and is created
exclusively for the purposes of capitalist consumption.
It becomes possible only through the destruction
of religious metanarratives, imitating the traditional
sacred (McAvan E., 2007: 42-45).

The researcher emphasizes that the postmodern
sacred is mostly consumerist, allows you to get
pleasure from playing with the transcendent without
obligations or even the need for faith inherent in
religion, oscillating between faith and disbelief
(McAvan E., 2007: 74). Postmodern sacred texts
differ from traditional religious texts in that they
usually cannot be believed, they are a set of symbols
of appropriation, which, according to J. Baudrillard,
has become another set of symbols for the postmodern
game (McAvan E., 2007: 105). Emphasis on
the imagery of modern culture brings it closer to
the myth and, in turn, is one of the ways to restore
the myth-sacrum at the social level (Lernatowicz A.,
2017: 352-354).

Reducing the distance between the transcendent
metaphysical and the earthly, giving a person primary
importance to worldly affairs causes a change in
the interpretation of religion, which is defined as one
of the possible ways of finding the sacred, meaning,
values, as N. Demerat notes, "religion becomes
only possible, although very important the source
of an expanded concept of the sacred" (Cusack
C. 2008: 229). D. Vliegenthart defines "secular
religion" as a practical or intellectual search for
meaning, authority beyond the "I", which promises
a fundamental transformation of man in the world.
In it, the highest authority can be God, spirit, nature,
energy, consciousness, transcendental "I", can refer to
society or the state; the fundamental transformation
of the personality may refer to salvation from sin,
liberation from ignorance, psychological realization,
etc.(Vliegenthart D., 2020: 270).

The sacred is increasingly understood not only
as a synonym for the metaphysical, religious, which
refers to transcendent reality, but also in a more
general sense denoting any experience that surpasses
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the everyday, things that are given special meaning,
give value, accompany the constant process of creation
and transmission of traditions, in connection with which
this term is used more and more often instead of "holy".

Since certain things that are most valued,
considered important and inviolable can be considered
both secular and sacred, notes K. Knott, it is
worth rejecting the understanding of the sacred as
an exclusively religious category, which is opposed
to the secular, the idea that the secular cannot be
the source of the sacred (Knott K, 2013: 158). M.Evans
even claims that the study of the sacred related only
to the supernatural or otherworldly, religious did
not contribute to the discovery of important secular
values, things, customs, symbols, places, while
the sacred related to the supernatural is rare in modern
society (Evans M., 2003: 41-44). He interprets religion
as a special social institution that projects the sacred
beyond this world, that connects it with supernatural
beings or forces and is a symbolic system that
represents and strengthens the power and authority
of the sacred. It is religion that most emphasizes
the peculiarity, the difference of the sacred, which,
however, should not be identified only with it, since, in
his opinion, there are different types of the sacred, such
as "personal sacred", "civil sacred", "spiritual sacred"
and "religious sacred" (Righetti N., 2014: 136-138).

The understanding of the "sacred" as that which has
the "highest value", special, forbidden, "unspeakable",
causes awe, dependence, integrity makes it possible
to use this term not only by believers, but even by
agnostic and skeptical individuals who can find similar
in their experience. In line with this approach, G.Lynch
interprets the sacred as: "defined by what people
collectively experience as absolute, unconditioned
realities that make undeniable moral claims to
the meaning and behavior of their lives. Separate
forms of the sacred arise historically and involve
the interweaving of symbols, views, morality,
and a sense of collective identity. These sacred forms
retain their viability in social life through repeated
acts imbued with sacred meaning that reinforce their
reality for their adherents...the sacred...is a powerful
source of meaning that legitimizes ways of treating
people that would be unacceptable in everyday, social
interaction» (Lynch G., 2012).

A. Taves interprets the sacred in a similar
way as "a subset of a larger class of things that
people consider special”, considering departments
of religious studies as "places for studying" things
that people consider special and the ways in which
people include them and perpetuate them in larger

socio-cultural formations, regardless of whether
people consider these formations to be religious" (von
Stuckrad, K., 2023: 619). S. Guthrie emphasizes that
the sacred as separated and forbidden corresponds to
our experience of the Other, which is not revealed
directly, but through social experience, following
P. Bloom: "The primary encounter with otherness
is the paradigm of sacredness... it is not a collision
with a disembodied spirit or force , but with another
person. The sacred, although it is not limited to
the social or does not coincide with it, first opens in
society" (Guthrie S., 1996).

The transformation of the idea of the sacred
occurs to some extent thanks to modern scientific
and technological achievements, as a result of which
life has become more predictable, in contrast to
the past, when the sacred indicated the insecurity
of man, beyond his control, unpredictable events,
etc. As S. Guthrie points out, the reasons for
the spread of the secular "sacred" in modern society
are religious heterogeneity in society, individualism,
and the uncertainty of the concept itself (Guthrie S.,
1996). Individualistic guidelines lead to a decrease in
the importance of religious communities in a person's
life, which traditionally transmitted spiritual values
and the corresponding understanding of the sacred.

The change in the perception of the sacred is
also the result of the process of secularization, when
the reduction of the influence of religion in social
life leads to giving more importance to worldly
affairs, materialistic guidance. The conditions
of modern life encourage a person to pay more
attention to secular problems and, accordingly, to
the secular sacred. Capitalism, with its economic
incentives, is an important factor in reducing
the influence of the metaphysical religious sacred
and establishing an expanded, more everyday version
of it. Secularization manifests itself primarily in
mass culture with its sacralization of consumption,
digital technologies also becoming synonymous with
desacralization, when material values gain more
and more authority.

P. Costa notes that secularization appears
primarily as desacralization, disappointment,
synonymous with the decline of the transcendent
in favor of the everyday, is the reconciliation
of the transcendent with the everyday (Costa P., 2022:
62-64). In contrast to the world in which the place
of fullness was understood as something that is
outside the boundaries of human life, the modern era
sees the fullness of life in the achievement of goals
that are purely immanent, giving less importance to
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the transcendent (Taylor Ch., 2007: 143). Various
national symbols, principles, relationships between
people can belong to it, material things, etc. are
increasingly considered to be such.

One of the examples of the above-mentioned
transformation can be the attitude of modern western
man to nature, which, as research shows, can be
given a sacred meaning. They describe their "almost
sacred" experience with the following characteristics:
beautiful, soothing, authentic, enhances the sense
of presence in the physical body, which creates
a sense of connection with childhood and previous
generations, this world, and at the same time feels
like an otherworldly experience. At the same time,
evaluating their experiences, individuals often try to
distance themselves from religious terminology due to
the perception of religion as irrational and repressive
(Thurfjell D., 2021: 22). The secular sacred is less
perceived as an impressive radically different
experience that causes a feeling of subordination,
dependence as in the religious sacred, to a certain
extent it becomes under the control of a person, such
that it does not require too much effort to establish
contact with him.

There is a certain privatization of the sacred when,
instead oflove for God, reverence forthe transcendental,
the values of the human "I" become more important,
which is accompanied by a decrease in the influence
of the church, religious traditions, and communities
that support and transmit the religious sacred. Along
with the decrease in the importance of religious
tradition in people's lives, secularization has led to
the "deification of the human", the spread of the idea
that the person himself'is sacred, you need to take your
feelings, intuition seriously, follow your personal path,
explore and choose what works for you personally.
As a result, this sacralization of man and his everyday
life had a significant impact in the Western countries
on the legal sphere (human rights), political sphere
(liberal democracy), social sphere (individualistic
egalitarianism), existential sphere (ethics
of authenticity), etc. (Costa P., 2022: 61).

However, consumption does not comfort a person,
encouraging more and more consumption, which
does not leave behind the absolute, supervaluable,
therefore, as P. Costa notes, secularization does not
free, but rather imprisons people in the oppressive
logic of'a dense network of apparatuses, "capitalism",
"neoliberalism", which does not recognize anything
outside itself and is therefore totalitarian by
definition (Costa P., 2022: 162-163). Orientation
only to the materialistic, rational deprives a person

of the opportunity to more deeply perceive other
dimensions of being — religious, moral, aesthetic,
the essential side of phenomena, relationships,
things. Affirming the values of immanent materialism
instead of the transcendent, the instrumentalization
of culture deprives a person of inner harmony,
depth and meaning and, as A. Drabarek
emphasizes, destroys traditional communities
and models that provide useful paradigms. Such
a selfish orientation leads to internal decay, deprives
a person of the chance to be happy because, despite
the priority of the individual, a person can achieve
ultimate freedom and independence only through
the realization of spiritual dependence (Drabarek
A., 2017: 14-18). The sacral metaphysical serves as
a reference point, albeit an unattainable one, which
indicates the way to the improvement of human,
protects it from excessive vulnerability, dependence
on everyday problems. Secularization, on the other
hand, leads to the neglect of the possibility of finding
and experiencing the sacred in the supernatural,
transcendent dimension of being, which gives human
life integrity, completeness, and meaning.

Excessive focus on the purely immanent, earthly,
notes Ch. Taylor in his landmark work "The Secular
Age", manifests itself in: 1) a sense of the fragility
of meaning, 2) the superficiality of human efforts to
solemnly depict the important moments of life; 3) voids
ofthe ordinary, which he calls "diseases of immanence",
since they arose together with the obscuration
of transcendence (Taylor Ch. (2007):309). The modern
world lacks depth, and the modern "I" lacks integrity,
a deep identity, a person suffers from disorientation
and longing, changeable and unsatisfactory feelings,
superficiality, streams of meaning that can change
his life are cut off from him. He believes that this
feeling of being cut off from some great source is also
a separation from oneself: "The trouble of the present
age is not in the intensity of people's suffering, but in
their inability to suffer, enjoy, feel fully and deeply...
The disease of the world is a divorce from oneself"
(Taylor Ch., 2007: 381).

People continue to long for moments of connection
with the transcendent, which are "taken out" from
everyday life, examples of which are holidays, tourist
trips to places with ancientreligious buildings, because
in today's reality it is easier to live dreaming of being
somewhere else, in a different stream of time (Taylor
Ch., 2007: 552). However, according to Ch. Taylor,
the current situation is not completely final, the loss
of the sacredness of a place, practice or institution
can be temporary and mean an intermediate stage in
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the religious tradition and the revival of the religious
and sacred can contribute to social mobilization
(Taylor Ch., 2007: 21).

Conclusions.

In modern society, there are various ideas about
the sacred. There are preserved views on it as
something that relates to the metaphysical, divine
dimension of being and is synonymous with the holy,
inherent primarily to people who associate themselves
with a religious tradition. Although various spiritual
trends, practices, and their adherents have their own
characteristics, this metaphysical sacred appears
to be the complete opposite of the profane, giving
a person a sense of something greater than himself,
forming a holistic picture of the world, directing his
activities, giving meaning to life in a qualitatively
different dimension and perspective.

With the development of secularization, there
is a decrease in the influence of religion in society
and the idea of the sacred formed by it, there
is a demarcation of the concepts of the sacred
and religion, which were previously considered
identical. An expanded understanding of the sacred
strengthens — that which means objects, symbols,
things, and practices that are important for man
and society, reflects everyday interests, ideas,

and practices, is more dependent on the individual
than on the influence of tradition and the church.

This understanding of the sacred is due to a large
extent to the peculiarities of modern culture with such
features as relativism, pragmatism, simulativeness,
skepticism of traditional institutions, an emphasis on
individualism, a consumerist attitude to the world,
including the sacred, giving preference to playing
with the sacred. This contributes to the free creation
of one's own values and life, self-discovery.
At the same time, the reduction of the distance
between the sacred and the profane, the importance
ofthe metaphysical, religious, and giving significance
to secular views and practices leads to an increase
in human dependence on the social, material world,
and psychological experiences.

Lowering the requirements for a person in
the search for the sacred, adapted to everyday life
can deprive human life of a deeper meaning, mystery,
and completeness. Since human needs are not limited
to physical, material, social, it is important to create
conditions favorable to the development of his
spirituality, the satisfaction of a person's desire for
transcendence, a deeper knowledge of various ideas
about life, in particular its metaphysical sacred
dimension.
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TPAHC®OPMAILIS YSABJEHHS ITPO CAKPAJIBHE B CYHACHOMY CYCHIJIBCTBI

AHoTauis

PosmsiiatoTees ySIBJICHHS Cy4acHOT JIFOJIMHU PO CakpajibHE, SIKe B ChOTOJHI PO3YMIEThCS HE JIMIIE SIK MeTadi3nyHe,
perniriiiHe a Bce OLIbIIE XapaKTePU3Y€e MOBCSIKICHHI ACTIEKTH KUTTS SKi MAHOTh OCOOIMBO BKJIMBE 3HAYCHHS IS 1HIMBIIA
Ta cycninbcTBa. TpaHchopmariist ysBICHHS PO cakpajbHEe O3HA4Ya€ MOMIMPEHHS PO3yMiHHS HOTO, IO BUpakae 3HAUYIi
LIHHOCTI JIIOJIMHH, CYCIIUIBCTBA, SIBUIA, IPESAMETH, i/1el, CHMBOJIH, BiJHOCHHH CEKYJISIPHOIO Xapakrepy. Take po3LMpeHe
PO3YMIHHS CaKpaJbHOTO 3armodaTtkoBaHoro E. JIfopKreiiMoM mofiise Ta po3BUBAE YaCTHHA CYYaCHHUX JTOCIITHUKIB. AHAaJi-
3yIOTHCS TIOTISIIN HAYKOBIIIB IIOJI0 3MiHH YSIBJICHHS TIPO cakpajibHe. OOTpyHTOBYETHCS, IO TaKi MEPEKOHAHHS YTBEPIIKY-
I0ThCSL Y 3B’SI3KY 3 MOIIMOJICHHSIM CEKyJISIpU3allii sika MMO3Ha4Ya€ 3MEHIICHHS CYCIIUIbHOTO BIUIMBY PEIITii Ta MOB’SI3aHOIO
3 HEI0 PO3YyMIHHS CaKpaJbHOTO, MOMUPEHHS I[IHHOCTEH 1HAMBITyalli3My, CHOKHBAIITBA, T'e/IOHI3MY, IPIOPUTETOM Marepi-
QJILHOTO HaJ TyXOBHHM, IMAaHEHTHOTO HaJl TPAHCUECHACHTHUM, LIHHICHUM PEJIATHBI3MOM. 3’sICOBYETBCS, 1110 Cy4acHa eKo-
HOMIYHa, KyJIBTYpHA CHUTYyaIlis MPU3BOAATE 10 3MCHIIICHHS BiICTaHI MK CaKpaIbHUM i TPO(QaHHIM, CaKpaTi3allii IOBCsK-
JMEHHUX pedeid, 3HAXOMKEHHs CCHCY Y TIOBCSKICHHOCTI. 3a3HAa4aeThes, 0 TPaHC(HOpMAIlis YSIBICHHS IIPO CaKpajbHE Bil
MeTadi3nIHOTO, PENIrifHOTO 10 IHUPOKOTO TPAKTYBAHHS SIKE BCE OUTBIN 3HAYHY POJIb BiBOIUTH CEKYJISIPHUM ITIHHOCTSIM,
NpaKTHKaM, pedaM BeJie 10 301IbIICHHS 3aIe)KHOCTI JIFOMUHHU BiJl COIIAIBbHOI0, MaTePIiaIbHOTO CBITY, ICHXOJOTTYHUX TIepe-
JKMBaHb Ta MO30aBJICHHS JKUTTS OUIBLI IIMOOKOTO CMHCIY, TallHH, MOBHOTH. CydacHe CYyCITIBCTBO Ma€ Pi3HI YSIBJICHHS
PO cakpajbHe. 30eperncs MOMIsIM Ha HbOTO SIK Ha Te, [0 CTOCYETHCSI MeTadi3nyHOro, OOKECTBEHHOTO BUMIpY OyTTs
1 € CHHOHIMOM CBSITOTO, IPUTAMaHHE HACAMITCPET JIFOISIM, SIKi aCOIIIOIOTH ce0e 3 PEeIiTiiHOI0 TPauiiero. Xo4a pi3Hi IyXo-
BHI Tedii, MPaKTHKH Ta iXHi aIleNTH MAOTh CBOI OCOOIMBOCTI, I1e MeTa(i3NIHE CBSIICHHE ITOCTAE TTOBHOO MPOTHIICKHICTIO
podaHHOMY, TAI0YH JIFOIUHI BITTyTTS 9OTOCh OUIBIIIOTO, HIXK BOHA caMa, (POpMYIOUH IITICHY KapTHHY CBITY, CIIPIMOBYIOYN
i1 JisUTbHICTD, HAJAI0YH CEHCY JKUTTIO B SIKICHO 1HIIIOMY BHUMIpI Ta NMEPCIEKTUBI. 3 PO3BUTKOM CEKYJISIpH3allil BiiOyBaeThCs
3MEHIIICHHS BILIMBY PEJITii B CyCIUTBCTBI Ta COPMOBAHOTO HEIO YSIBICHHS IPO CaKpasbHEe, BiIOYBAETHCS PO3MEKYBaHHS
TIOHSThH CAKPaAJILHOTO 1 PEJIirii, sIKi paHille BBayKaJIMCS TOTOKHUMH. 3MIIHIOETHCS PO3IIMPEHE PO3YMIHHS CaKpaIbHOTO — SIK
TaKOTO, 1110 03HAYA€ 00'€KTH, CHMBOJIH, PEYi Ta IPAKTUKH, SIKi € BAKIIMBUMH JUTS JTFOIWHHY 1 CyCITUTECTBA, B1IOOpAYKaE TIOBCSK-
JICHHI iHTepecH, ifel Ta MPaKTHKHU, OUTBIIIOI0 MipOFO 3aJIeKUTH Bill 0COOMCTOCTI, HIK Bi/I BIUTUBY TPAIHMII] TA IEPKBH.

Kuro4oBi c10Ba: cakpaibHe, peiris, CeKyIsIpHe, CeKyIIpU3allis, IecaKpati3amis, IiIHHOCT1, MOBCAKICHHE.
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