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Abstract

The relevance of this study. The analysis of the problem of subjectivity in the context of
the dialectics of value and normativity is one of the fundamental ones in contemporary
philosophical discourse. The neo-Kantian transcendental method is effective in research of
difference of subjectivity and consciousness as different modes of personification of ideals
and values of culture. The dialectics of the concepts of pluralistic empirical experience and
the hierarchy of meaningful activity in the context of the uniqueness of subjectivity and
objectification of consciousness is an important tack for a contemporary humanitarian study.
The purpose of the study is to determine the influence of value and normativity in the
process of subjectivity’s becoming. The objective of the study is: by the example of neo-
Kantian philosophy to reveal the statement about the significance of value as a normative
foundation of existence, which gives it the character of transcending. The result of the study.
Nature, by definition of the Neo-Kantian philosophy, is the material from which and in which
culture implements transcendental meanings. The product of the realization of
epistemological inquiries, knowledge as the foundation of subjectivity, is the embodiment of
normativity, legitimized by the transcendental nature of value. Value as normativity through
the explication of the potential of culture organizes the chaotic world of empirical given into a
hierarchical structure of the space of human being. The culture's deterministic marking of the
embodied world is the key and the basis of the unity and stability of subjectivity, its self-
identity and uniqueness in the universal field of cultural values and the diversity of empirical
experience. Culture as a horizon of established patterns of interaction between human and the
world changes not so much the surrounding reality as the content and the predicaments of
subjectivity. And in this vein, it becomes necessary to justify the definition of subjectivity as a
memory of experience. It is in this interpretation that theory and practice, value and norm, the
ideal and the objectivity of human being are harmonized in the uniqueness of existence. The
practical value of the study: is stimulating scientific discussions about the links between
value and normativity as essence grounds of subjectivity in philosophy of culture, is
expanding the possibilities of interpretation the subjectivity’s phenomena.

Keywords: subjectivity, value, normativity, culture, transcendental analysis method.

Problem statement in general and
its connection with  important
scientific or practical tasks

Traditionally, the founders of the
philosophy of culture are either the

philosophy of life or the philosophy of
neo-Kantianism. Representatives of
both the Baden and Marburg schools
paid considerable attention to
considerations about the essence of
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culture. It is important that the
followers of I. Kant put into question
the laws of human interaction with the
world in the focus of their
philosophical analytics. It is advisable
to design the diversity of this
interaction as a measure of value-
based requests and actions. It is
logical to assume that values are the
phenomenon that causes the formation
or consciousness of a certain
configuration and content. After all,
culture as a horizon and a ground for
the  formation of  subjectivity
determines the necessary and
sufficient ~ spectrum  for  self-
identification and realization of its
activity. The postmodern discourse
against the ontology of value is
striking in its procedural rather than
productive. Obviously, the idea of
values changes, not the belief in the
necessity of their existence. And it is
also obvious that the content of values
legitimized by society determines
subjectivity in the basic features of
detection and activity. Therefore, the
question of the nature or metaphysics
of value in relation to cognitive
procedures is urgent.

Analysis of recent research and
publications, which initiated the
solution of this problem, on which
the authors rely

The method of transcendental
analysis of subjectivity with regard to
the interpretation of the essence of
culture allows us to establish general
constructs of perception, definition
and evaluation of reality. Guido Kreis
(2019) argues that transcendental
analysis is indeed a legitimate model
of interpretation for understanding
Kant's philosophy and his followers.

The author proceeds from an
understanding of the versatility and
the need to determine the content of
knowledge about the world: “A
cognition is a priori if it is both
‘strictly universal’ and ‘necessary’. It
Is strictly universal if it holds of all
instances of experience and for all
cognizing subjects without exception;
it is necessary if it is impossible that
any instance of experience does not
contain the element in question. The
point is that only a transcendental
analysis, i.e. a non-empirical theory of
the a priori conditions of experience,
Is able to account for the
methodologically necessary
presuppositions of science.” [14, 6]
Accordingly, the  transcendental
analysis of subjectivity is based on the
principles of universal and culture-
determined communication of
evaluative judgments about the world:
“The fundamental relation that holds
between the a priori conditions and
the factum of experience is that of (i)
a constitution of objects through
categories in terms of objective
validity: the application of the basic
norms of experience constitutes the
objectivity of experience.
Transcendental analysis in turn (ii)
determines the content of the a priori
conditions through analysis of their
manifestations. Moreover, it (iii)
illuminates the connections between
the a priori  conditions by
reconstructing their ~ systematic
network. This is in effect (iv) an
explanation of the implicit ground
structure of our experience, which we
tacitly master in the different spheres
of culture, science, and everyday
discourse. Finally, it (v) significantly
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contributes to the self-reflective
understanding of ourselves, and our
relation to the world.” [14, 19] In
relation to the problem of value, the
question of normativity arises in an
epistemological and socio-cultural
perspective.

Frederick C. Beiser (2009)
analyzes the notion of normativity as
a problematic concept of modern
philosophy. The author finds the
origins of this problematization in the
philosophy  of  neo-Kantianism,
especially in connection with the
problem of philosophical
substantiation of the phenomenon of
value. The researcher considers the
concept of normativity significant for
the modern philosophical discourse,
and the author sees the origins of such
ideological disorientation in the
problematization of normativity in
neo-Kantianism: “Rickert advances
several arguments — all of them
familiar from the idealist tradition —
for why the unity of value and fact
transcends conceptual formulation.
First, this unity is prior to all
conceiving, explaining or
demonstrating, because it is a
necessary  condition  for  these
activities; because any attempt to
conceive, explain or demonstrate it
presupposes it, it eludes conception,
explanation and demonstration itself.
Second, our intellect is essentially
analytical, understanding things by
taking them apart into independent
terms; it therefore grasps the
indivisible only by dividing it, i.e., it
cannot understand the indivisible at
all. Third, the intellect also proceeds
‘heterologically’, as Rickert puts it, so
that it grasps one concept only

through another contrasting concept.
It would understand a concept like
value, therefore, only by its opposite,
reality, so that it becomes impossible
to explain their unity.” [1, 24]
Integrating empirical reality and
ontology values into an organic and
logically coherent worldview is
problematic in the context of
pluralistic evaluation procedures. So,
D. F. M. Strauss (2011) focuses on the
distinction between normativity as
moral and immoral. Referring to the
content of the Western philosophical
tradition, the author emphasizes the
influence of neo-Kantian opposition
of facts and values in solving the
problem of normativity. In ethical
projection, this problem is revealed as
a verification of the autonomy and
freedom of human in accordance with
his  conditions  of  existence:
“However, soon, owing to the all-
permeating effect of historicism, these
“absolute” values were relativized and
“brought down” to the level of human
subjectivity and changefulness -
every person has to search for his or
her own values. This entailed the
potential threat of having just as many
“values” as there may be different
persons.” [22, 212] Finally, we have a
rather paradoxical situation: the
diversity of procedures for verifying
value, normativity and subjectivity is
increasing, and the universal factors
of their integration are subject to
postmodern deconstruction.

A productive answer to this
challenge offers the professor of
University of Koblenz and Landau
Rudolf Liithe (1982). He explores the
emergence of the problem of the
contradiction between transcendental
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and empirical subjectivity. The author
believes that transcendental and
empirical subjectivity are
philosophical distances united in the
real Ego: “That term defines the
ontological status of facts: Facts, in
contrast to e.g., values, are
independent because they are not ego-
determined (ich-bestimmt). But, on
the other hand, the peculiar
ontological position of the subject
does not allow independence in the
sense of an autonomy of facts in
regard to the subject. Even facts - as
the ontologically most independent
beings- are ego-related (ich-bezogen).
Therefore, ontological status in
Honigswald's philosophical system is
a function of ego-relation. It is the
quality of the (epistemological)
relation of any specific thing to the
ego that defines its ontological
status.” [15, 156]

However, opponents have reason
to deny the unitarily of the Ego, its
integrity and consistency. The most
indicative in this regard should be
noted in the field of practical
philosophy, regulation of moral and
ethical norms and conformity to ideals
and values. Thus, Sergio Tenenbaum
(2019) actualizes the Kantian problem
of the mismatch between the norm of
action and the specific purpose, that
iIs, the contradiction between the
aspirations of the individual and the
normality of axiology: “While realism
starts from taking for granted that the
objects of our moral action are good,
constitutivism seems to forge a
commitment behind the back of the
agent. Our constitutivist philosopher
puts us in a position in which what we
immediately take to have value gives

way to a norm that is not grounded on
the direct object of our will.” [23,
168] Thus, rationality of practical
action certainly implies its ethical-
axiological verification. This opinion
Is shared by James Kinkaid (2018),
who actualizes the problem of realism
of the practical philosophy of Kant,
Husserl and Heidegger. The author
argues that the awareness of time
allows us to perceive objects as stable
unities, which implies "genealogy of
logic" and a priori knowledge.
Accordingly, the essential and
essential descriptions of intentionality
attest to its universal character: “There
are both internal and external
horizons; the former are the hidden
sides and features of the object, while
the latter are the backgrounds against
which an object is perceptually
foregrounded.” [13 9]

Probably, it would be justified to
assume that the combination of
subjectivity and ontology of culture
and society is the key to such
universality of rational and evaluative,
norm and value. Vladimir N. Belov
(2016) considers the most significant
in the philosophical heritage of
Herman Cohen the construction of
such a system, which organically
combines Kant's epistemology and
Hegel's ontology: “They draw
attention to three key interrelated
principles at the heart of Cohen’s
philosophical system: a systematic
unity of knowledge, scientism, and the
independence of philosophy. The
realization of these principles requires
the resolution of many fundamental
issues, which appear in Kant and in
transcendental philosophy in general:
the issue of the connection between
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thinking and being (the issue of given
experience and of the thing-in-itself),
the issue of method (psychologism
and essentialism), the issue of
scientism (methodology and the
hypothetical), the issue of the unity of
culture (unity of consciousness), and
many  others.” [2, 398] This
combination reveals the potential for
explication of ethical and axiological
problems.

Highlighting previously unsolved
parts of the general problem to which
the article is devoted to. Problem
situation

The Baden school is known for its
categorical juxtaposition of nature and
culture. So, H. J. Rickert writes:
“Nature's products are something that
grows freely from the earth. The
products of culture are what produce a
field that a person has plowed and
sown. Thus, nature is considered to be
all that arose by itself, was born and
given its own growth. A culture is
opposed to nature, because it is one
created by the person who acts in
accordance with his goals, or, if it
already existed, consciously formed
by it for the sake of its associated
value ” [19, 55] Therefore, a person
perceives and appreciates the world
solely through the prism of cultural
values.

W. Windelband shares this view
that culture is growing and created by
human from material given by nature.
The nature of culture, in turn, is active
and creative. In this aspect, there is a
mutual determination: culture is the
product of human creative activity,
the consciousness and worldview of
which is formed by culture. This
procedural seclusion is an indicator of

the systematic and wholeness of
culture as a phenomenon. Any
localization of knowledge or activity
iIs a "slice" in which -culture is
represented in its totality. This
statement means that culture as a
phenomenon is not collected by the
sum of its components, but on the
contrary, in each component, in the
“removed" or schematized form the
essence of culture is represented.
Being in culture is a way of being
involved in the value and meaning of
things and phenomena. In the
hierarchy of existence, values are of
the highest degree, and their content
forms the value  judgments,
motivational incentives and the
principle of analogy by which rational
cognition is exercised. Following the
methodology of transcendentalism,
the authors insist on the a priori nature
of the existence of values, the content
of which determines the algorithm of
evaluation and definition of all objects
and phenomena of the world.
Therefore, knowledge is not self-
contained and autonomous, but is
based on an understanding of the
world, an understanding of things and
phenomena from the axiological
perspective, the historical and social
context, the specificity of particular
spheres of human life. Value is
universal and normative, an ideal
entity other than true. As Plato’s ideas
do not dissolve in the eidos of
particular genera and species of being,
so do neo-Kantian values, shift and
condition the world, but not identical
with it. Rickert is categorical:
"Culture is a collection of goods, and
only as such can be understood"[19,
55].
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Thus, if culture is a product of the
realization of values by the forces of
society and the individual, then
history is the horizon for the evolution
of societies and cultures along the
ascending line of objectification of
values. Outside of culture, the
realization of values is impossible in
reality, so culture is a unique and
extraordinarily important
phenomenon. And the nucleus of
culture is not the objectification
process itself, but its ethics and
axiological content.  Accordingly,
logical thinking, epistemological
procedures, engineering inventions
and programs, systems of pedagogy
and social institutions are determined
by the scale and hierarchy of
actualized values. Therefore, it is
logical that the Baden school
broadcasts the metaphysics of value at
the heart of culture as its "arche" and
"acme", as alpha and omega, as
essence and phenomenon, as possible
and valid, as cause and effect, as the
purpose and result of any activity of
human and community. Accordingly,
if not in the context of the world of
things, then undoubtedly in the space
of world history the concept of value
becomes crucial. And the abstraction
of the transcendental nature of a priori
forms of cognition and action occurs
through the radicalization of the
meaning and influence of value in its
metaphysical meaning from W.
Windelband to H. Rickert.

Discussion of the problem

Rationalism in this concept loses
the features of absolutism of
influence. Instead, the emotional-
intuitive sense-of-value is filled with
real meaning Dby transcendental

wholeness. But, if Windelband and
Rickert were convinced that value
exists autonomously and irrespective
of anything, then their successor E.
Lask considers the true nature of
value a special kind of relation to
objects and processes of the real
world. The latter denies the ontology
of value, irrelevant to reality. It is
logical that in such a context of the
problem, in the case of isolation of
value from the real world, we would
have no idea of the value. Therefore,
the phenomenon of value is implicit in
the human way of worldview and
attitude. The transition from the
potential to the actual to the state of
being of value takes place in the
context of culture. That is, culture is
the force-energy-base that actualizes
values to a state of defined expression.

If the potential of value is realized,
the real world acquires the
characteristics of regularity,
orderliness and meaningfulness. This
thesis does not mean the absence of its
own logic of being materially
embodied. But the constitution of
value in the natural-material segment
transforms it into a human-sized space
of existence. Of course, the existence

of wvalues does not negate the
universal laws of the universe.
However, the value informational-

semantic, the vital component of the
human way of being fills the vacuum
of objective laws of nature for the
necessary human meaning, essence
and teleological content.
Consequently, the internalization of
values in the consciousness and
activity of human being "brings" the
world into an orderly system, in which
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one perceives a person as meaningful
and predicted by some destiny.

The relation of the real to the
value is fundamentally aporetic, their
interaction is situational with respect
to specific thoughts, actions and
events of human life. The collision of
reality and value does not affect their
substantive predicaments.
Accordingly, the dualism of value and
reality IS indispensable, its
contradiction determines the
movement and dynamics of human
being, both individually and socially:
and the historical presentation and
formation of concepts is guided by
common cultural values. Thus, in
contrast to the philosophy of life,
which regarded the phenomenon of
culture as a continuation of vitality,
neo-Kantianism  insists on  the
contradictory nature and values. But if
human is the product of nature, its
constituent and derivative, then the
values of the real world are human's
creation. The conclusion is obvious: a
person and his socialized activity
binds to the universal unity of the
universe two different poles of being.
This is how the vector of world
history emerges, which ensures the
continuity of the transmission of
cultural values.

Universal values are embodied in
reality by individual consciousness,
through personal feelings, actions and
events. But there is this extrapolation
of subjectivity in the socio-cultural
space of objectification. It is natural
that the concept of value correlates
with the concept of integrity as a
necessary precondition for the o-value
of content. Therefore, the complex
dialectic of the universal and unique,

social and individual, natural and
cultural allows us to articulate the
problem of boundaries, space
mapping and time demarcation. In
other words, understanding culture as
a space for realizing value determines
the essence, content and purpose of
human life. In such a concept,
transcendence is substantively framed,
and transcendents are qualitatively
defined. A person of culture
metaphorically finds himself in a
refined space of crystallized products
of creative activity, in addition
ethically and axiologically invariant
(because values are universal!). The
annihilation of vital stimulus and
needs in the space of culture is a
rather radical position, which will
subsequently lead to its critique and
search for alternatives. Indeed, the
nature of value, in addition to model
and  content, Is  attributively
normative. Accordingly, it contains a
powerful socialization potential, a
factor of differentiation into "one's"
and “others”, and accordingly,
significantly determines the content
and course of world history. And if in
the ontological key of value the reality
of nature is opposed, then in the
horizon of world history the priority
of axiology is indisputable.

The Marburg School actualizes the
problem of culture with its logical and
metaphysical provisions. H. Cohen
refutes the opposition of logic and
ethics. For him, thinking is the
product of shared knowledge, the
basis of antithesis of the absolute
unity of the world. The ability to
perceive the world as a whole and the
ability to act in accordance with its
fundamental principles is a

© Yatsenko, Olena, 2020

76



ISSN 2708-0404 (Online), ISSN 2708-0390 (Print). Humanities Studies. 2020. Bumyck 6 (83)

manifestation of the intelligibility of
consciousness. Accordingly, values
(Good in particular) do not oppose the
natural world, but produce the
possibility of explaining their field of
rigid determinations of objectivity.
Reanimating Plato's understanding of
the process of knowing the world as
hypothesis, H. Cohen proposes the
rationalization of freedom as the basis
of culture and history. In his system of
metaphysics, will is not the blind and
unconscious beginning that underlies
the dynamics of the world of nature
and society. Will is expedient and
teleologically determined: “It is not
just whirling around in the whirlpool
of a troubled dance, it is attracted to.
The thought gives it wings. It is
clever. Will is included in the creation
of Being” [4, 426]. Therefore, the real
driver of socio-cultural development,
the author considers humanity as a
unity of rational will, ethical value
and nature, which transcends to the
idea of good. Thus the material and
the ideal, the natural and the valuable,
the intelligent and the voluntary,
become united in the overall dynamics
of reality.

The architectonics of reality are
based on mutual justifications:
knowledge and truths, values and
ideals, thinking and will. Therefore,
for Cohen, humanity is an integral
predication of human existence in its
social, historical and cultural
projection. It is logical that
consciousness and thinking cannot be
justified by the individual or generic
essence of a person, their character is
fundamentally transcendental. The
systematic and meaningful perception
of reality by consciousness is a

continuation of the fundamental
principles of culture. Therefore, the
author distinguishes the concept of
consciousness and awareness as a
psychological procedure.
Consequently, awareness is a process
of reflection, and consciousness is a
method of reflection. G. Cohen
creates not a descriptive theory of
culture, but a metaphysical system of
substantiation of its essence, the
center and focus of which is a
consciousness or subjectivity.

P. Natorp holds the same logic of
research.  According to  him,
consciousness combines the basic
constants of the definition of culture:
unity and diversity, which are
integrated in the course of logical and
conceptual activity, universal in the
area of its application. The author
states: “Consciousness then means not
only scientific consciousness;
morality and the arts are no less in the
rightful domain. Therefore, it is
impossible to remain in the view that
consciousness IS limited to
mathematical and nature science. This
must become a particular problem of
philosophy - the interconnectedness,
conflict, and coherence of the three
domains of consciousness, pervading,
genetically developing, and presenting
in unity. This is the interest of the
system - a given unity of the culture
system. The system of philosophy will
not come into unity unless the true
unity of consciousness prevails in the
solution of this problem ” [17, 92].

The quantitative indicators in the
coordinates of the individual and the
social allow us to design the problem
of a person not as pure abstraction,
but to specify numerous variations of
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the dialectic. Just as there is no
absolute zero or absolute infinity iIn
reality, the notions of the individual
and the general are also speculative.
Each subjectivity is an individual
embodiment of generality and
universality. Therefore, the author
insists on the creative improvement of
pedagogical systems as a tool for
bringing consciousness and society
closer to the ideal.

To understand the essence of
culture in its original and innovative
definitions is the concept of critical
Hartmann's ontology, whose main
vocation is to differentiate the rational
from the irrational. Criticism of this
system of ontology lies in its aporetic
methodology, or antinomic way of
actualizing the problematic field of
research. The methodology itself is
not innovative, it originates in the
works of Aristotle, and apogee
acquires the philosophy of I. Kant.

Hartmann aporetically
distinguishes between itself and itself
as a phenomenon of consciousness,
noting the autonomy of being from
knowledge. He is convinced that
knowledge as such does not change
the essence, neither the characteristics
of its existence, nor the status of its
existence. Otherwise, consciousness
produces fantasy, Immanent
consciousness and ephemeral in terms
of ontology. Hartman calls the attitude
of consciousness to the receptive, not
constitutive, so the real world is
actually real. Accordingly, cognition
changes not the object but the subject
itself. Accordingly, the subject creates
a hierarchy of being for the purpose of
appropriate orientation in the world:
physical, material, organic, living,

mental, and spiritual level of being.
All these levels are associated with a
gradual complication. Mental level is
naturally associated with individual
consciousness, and spiritual - with the
collective experience of historical
forms of culture. Each of the levels
provides for the specific specificity of
interaction, so the methodology of
knowing different kinds of things is
qualitatively different: “Every science
Is constantly working on its method -
but not when it reflects on the method
or, even more so, when it makes it the
subject of research. It works faster on
its method when it is fully committed
to its object. Forging it forward is a
constant approach, trial, error, new
approach - until it is possible to take
one step forward. It seeks to cope with
its subject, to master it; and this
struggle is at the same time the
elaboration of the method. The
method grows in its grounds while
working on the thing. It is identical to
the progress of its work. Thus, it
creates itself a method beyond the
reflection of it. It does not know about
him when he creates it; and she it does
not need to know about it as long as it
is in the real work.” [19, 64] This is

especially true of the “historical
cultural sciences” in H. Rickert's
definition.

N. Hartmann seeks to give

metaphysics an existential dimension,
reorienting its content from pan-
logical principles and principles to
knowledge and assertion of value.
Values are at the heart of one or
another human activity, the realization
of acts of freedom and the creation of
objects of culture. Values do not fall
within the limits of rational cognition,
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they are revealed in a certain
interested grasp, emotionally-
meaningful. In  this  context,

metaphysics itself is part of a spiritual
culture whose methodology
accumulates  the  value-meaning
content of the individual sciences.
There are elements in the world of
things that are insoluble in the
cognitive  objectification  process.
They have a different nature and
traditionally refer to the eternal
mysteries of human existence: life,
consciousness, soul, spirit, freedom,
eternity. But in one way or another the
individual already knows about these
concepts, has an idea and personal
opinion about them. Therefore,
knowing the world for human is
always a spiritual act, an act of being
a spiritual culture. After all, the
thinker distinguishes two modes of
existence of being: the existence of

"here-being" (Dasein) and
qualitatively  defined  "so-being"
(Sosein). The connection in this

phenomenological process of
perception of the world is provided by
the sphere of values, the sphere of
culture.

"Here-Being" is the horizon of
existence of real things, events, people
and objects, which is governed by
time and individuation (originality).
So-being, or the ideal being of the
entities, has the attributive predicates
of eternity and immutability. A simple
conception of being perfect is
mathematical concepts or universal
values. The ontological status of value
is absolute and irrelevant to being
real: "Values do not come from either
things (or real relationships) or the
subject. Neither  realism  nor

subjectivism are inherent in their way
of being. <...> The human sense of
value is the manifestation of the
existence of values in the subject, and
it is their peculiar, ideal being. ...
Values are the essence." [7, 178].
Thus, values determine the system of
coordinates of explication of the
human essence and project all
possible variations of activity. In other
words, through the freedom of
thought and human activity, the ideal
existence of values is projected in the
culture of the embodied world.
Particularly noteworthy is his
interpretation of the importance of
individuality in culture. Hartmann
does not deny the objective nature of
culture, but without individual
subjectivity its  existence IS
impossible. If mathematical entities
are the "ideal structure” and project
the "universal pattern” of being
nature, then the existence of values is
in no way dependent on the real
world. Real things either correspond
to values (wertvoll) or do not
correspond (wertwidrig), but do not
cause an impact on a value that is
"free ideality”. And in this irrelevance
of value to the real world lies its
disadvantage and advantage. Based on
the above, nature requires
mathematical abstractions, but does
not require  axiological  ones.
Therefore, the real world does not
have the attributive quality of spiritual
value. However, the lack of practical,
pragmatic  expediency in  the
phenomenon of value attests to its
autonomous and substantive nature.
The justification of being of value in
the value itself, and not in related
objects or processes. The culture in

Value and normativity in cultural grounds of subjectivity

79



dinocodis

such an ontology is objectification,
the "materialization” of being of
value.

Value is the meaning of being, the
statement of its essence as content and
purpose. The value through culture
"deduces” a thing from the
indifference of existence into a
structured space of meaningful being.
But Hartman understands culture as a
personalized thing, its being possible
only in the person-carrier, not in
artifacts and organizations. Man is
able to determine the meaning of his
being, not based on the abstraction of
number and measure, but on the

supernatural values of goodness,
beauty and justice. Thus, the
individual creates axiological

determination that is impossible for
other life forms. Hartmann insists on a
fundamental difference in the content
of the concepts of "subject" and
"personality”.  The  subject is
indifferent in value, and the
personality in its life is governed by
axiological factors.

Thus, the philosophy of culture as
a separate field of research arises on
the basis of the juxtaposition of nature
and value. But if life is of indisputable
value, does the confrontation between
these two philosophical directions
change? Of course, not. Too different
ideological and metaphysical bases
make up their content. However, such
"paradigmatic™ clashes in the study of
a particular phenomenon, even as
universal as  culture,  produce
principled and significant positions in
the wunderstanding of its nature.
Therefore, the basic tenets and
philosophies of life and neo-
Kantianism at present look axiomatic.

Conclusions

1. Nature, empirical reality exists
objectively and independently of
human subjectivity. Its essence,
purpose, existence and normality of
teleology are autonomous and
implicitly  determined. Culture,
however, is the space of realization of
the ideal of value, which determines
the meaning of purpose and
normativity of human existence.

2. Nature, by definition of the
Neo-Kantian philosophy, is the
material from which and in which
culture implements transcendental
meanings.

3. The product of the realization of
epistemological inquiries, knowledge
as the foundation of subjectivity, is
the embodiment of normativity,
legitimized by the transcendental
nature of value.

4. Value as normativity through
the explication of the potential of
culture organizes the chaotic world of
empirical given into a hierarchical
structure of the space of human being.

5. The culture's deterministic
marking of the embodied world is the
key and the basis of the unity and
stability of subjectivity, its self-
identity and uniqueness in the
universal field of cultural values and
the diversity of empirical experience.

6. Culture as a horizon of
established patterns of interaction
between human and the world
changes not so much the surrounding
reality as the content and the
predicaments of subjectivity. And in
this vein, it becomes necessary to
justify the definition of subjectivity as
a memory of experience. It is in this
interpretation that theory and practice,

© Yatsenko, Olena, 2020

80



ISSN 2708-0404 (Online), ISSN 2708-0390 (Print). Humanities Studies. 2020. Bumyck 6 (83)

value and norm, the ideal and the harmonized in the uniqueness of
objectivity of human being are existence.
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Anomauisn

AKmyanbHicmos Yb020 00cnioxyceHna. AHami3 mpoOieMu Cy0'€KTUBHOCTI B KOHTEKCTI
TIQJIeKTUKU IIHHOCTI Ta HOPMATHUBHOCTI € OJHHMM 13 (yHIAMEHTAIBHUX y Cy4aCHOMY
dinocodpcrkomy auckypci. HeokaHTiaHChKMIT TpaHCIEHIEHTAIBHUN METOJ €(EKTUBHUU Yy
JOCIIJKeHHI PIi3HUII Cy0'€KTHBHOCTI Ta CBIIOMOCTiI SIK PI3HHMX CIOCOOIB mepcoHidikaii
i7eaniB Ta IIHHOCTEW KynbTypu. JlialleKTHKa KOHIIEMIid IIIOPaTiCTUYHOIO €MIiPUYHOTO
JOCBIy Ta ie€papxis 3HAUYIIOl AiSUIBHOCTI B KOHTEKCTI YHIKAJIbHOCTI Cy0’€KTHBHOCTI Ta
o0’eKkTHBi3amii  CBIJOMOCTI €  B@KJIMBOIO  3aJadel0  Cy4YacCHOTO  TyMaHITapHOTO
nociikeHHss. Mema 0ocnidyicenna - BU3HAUWTH BIUIMB IIHHOCTI Ta HOPMAaTHBHOCTI Ha
MIPOIIEC CTAHOBJICHHSI CYy0’€KTHOCTI. 3d80AHHAM O00CNIOHCEHHA €. HA TIPUKIIATl HEOKaHTOBOI
¢inocodpii PO3KPUTH TBEPIKEHHS MpPO 3HAYEHHS I[IHHOCTI SIK HOPMAaTHUBHOI OCHOBH
ICHYBaHHS, 110 HaJae il XapakTep TPaHCIEHACHTHOCTI. Pezynrsmamu oOocnioxycenns. 3a
BU3HAYEHHSAM HEOKaHTIHChKOI (iocodii mpupoaa € TUM MarepiajioM, 3 SIKOTO 1 B SIKOMY
KylIbTypa peanidye TpaHCIeHACHTHI 3HaueHHsA. [IpoaykToM peamizaiii THOCEOIOTIYHUX
3alUTiB, 3HAHHS SK OCHOBU CYO'€KTHMBHOCTI, € BTUICHHSM HOPMATHUBHOCTI, Y3aKOHEHOI
TPAHCIEHECHTATHHOI TPUPOAOI0 IIHHOCTI.L[IHHICTE K HOPMATHUBHICTH 4Yepe3 MOSICHEHHS
NOTEHIially KYJbTYpH OPraHi30By€ XaOTMYHHMH CBIT €MIIPUYHOIO JIAHOTO B i€papXiuyHy
CTPYKTYpy  TPOCTOPY  JIIOJICBKOTOICHYBaHHSI. JleTepMiHOBaHA3MICTOM  KYJBTYpH,
HOPMATUBHICTBE KJIIOYEM Ta OCHOBOIO €IHOCTI Ta CTaOLIBHOCTI CyO €KTHUBHOCTI, i
CaMOIJICHTUYHOCTI Ta YHIKAJIBHOCTI y 3arajibHONIOJCEKOMY TIOJII KYJIbTYpHUX IIIHHOCTEH Ta
PI3HOMaHITHOCTI eMIipHYHOro JocBiqy. KynbTypa sIK TOPU30HT CTadMX 3pas3KiB B3aeMOJii
MDK JIFOJMHOIO Ta CBITOM 3MIHIO€ HE CTIAbKM HABKOJHUIIHIO HIACHICTH, CKIABKHA 3MICT Ta
cneuniky cy6'ekTuBHOCTI.I B I[bOMYy KIIOUl CTa€ HEOOXiHUM OOIPYHTYBaTH BH3HAYCHHS
Ccy0’eKTUBHOCTI SIK mam’sti mpo nocBig. CaMe B TakoMy TJIyMau€HHI Teopis 1 MpaKTHKa,
IIHHICTh 1 HOpMa, i1eas 1 OO’€KTUBHICTh JIOJWHU TapMOHI3YIOTbCSI B YHIKQJIbHOCTI
icuyBaHHs. Ilpakmuyuna yinnicms 00Cni0NHCeHHA. CTUMYITIOE HAYKOB1 JUCKYCIi MPO 3B'SI3KU
MDK LIHHICTIO Ta HOPMAaTUBHICTIO SK CYTTIO MiACTaB Cy0'€KTUBHOCTI y (ijocodii KyabTypH,
PO3IIHUPIOE MOKIIMBOCTI 1HTEpIIpeTallii SBUII Cy0'€KTHOCTI.

Kniouosi cnosa: Cy0'eKTUBHICTh, IIHHICTh, HOPMATUBHICTh, KYyIbTypa, METOJ
TPAHCIEHJEHTHOTO aHAITI3y.
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Annomauus

AKmyanbHocmy O0AHHO20 uccledo8anus. AHaIW3 TPOOIEMbl CYOBEKTHBHOCTH B
KOHTEKCTE JIMAJIeKTHUKU LIEHHOCTH U HOPMATUBHOCTH SBJIAETCS OJHUM U3 (PyHIaMEHTaIbHBIX
B COBPEMEHHOM (MIOCOPCKOM IucKypce. HeokaHTHAHCKUIT TpaHCIEHACHTAIbHBIA METO/T
3¢ (deKTHBEeH B HCCIEAOBAHUN Pa3HUIbl CYOBEKTUBHOCTH M CO3HAHUS KAaK Pa3HbIX CIIOCOOOB
NepcoHu(UKANNA  HACATIOB W  IIEHHOCTEH  KylbTypbl. JlMalekThka  KOHIEIIUI
TUTIOPATUCTUYECKOTO  AMIIMPUYECKOTO OIBbITa W HUEpapXus 3HAUYMMOM [1eATeNbHOCTH B
KOHTEKCTE YHUKAIHbHOCTH CYOBEKTHBHOCTH U OOBEKTHBHU3AIUU CO3HAHUS SIBIISICTCS BKHOUN
3a/laueil COBPEMEHHOI0 T'yMaHHTApHOTO HccienoBanus.llens uccinedosanus - onpeneinuThb
BIIMSHUE I[IEHHOCTH W HOPMAaTHBHOCTH HAa MPOLIECC CTAHOBJICHHUS CYOBEKTHOCTU. Jadaueil
ucciedoganus AenAemca: Ha TpUMepe HEOKaHTHMAHCKOW  (umocoduu  packpbITh
YTBEPK/ICHHE O 3HAYEHWU IIEHHOCTU KaK HOPMAaTHBHOW OCHOBBI CYIIIECTBOBAHUS, KOTOpas
MpHUAaeT €l XxapakTep TPaHCUEHACHTHOCTH. Pe3ynismamul uccnedosanusa. 1o onpeneneHuio
HEOKaHTHaHCKoWpmitocohru, mpupoia SIBISETCS TEM MaTEPUATIOM, U3 KOTOPOTO B B KOTOPOM
KylnbTypa  peanu3yeT  TpaHCUEHJEHTHble  3HaueHus.  [IpogykTtom  peanuzanuu
THOCEOJIOTUYECKUX 3aMPOCOB, 3HAHUS KaK OCHOBBI CYOBEKTUBHOCTH, SIBJISICTCS] BOILJIOIIEHUEM
HOPMAaTUBHOCTH, y3aKOHEHHON TPaHCICHICHTAIBHON MPUPOAON IeHHOCTH. LleHHOCTh Kak
HOPMAaTHUBHOCTh 4epe3 OOBICHEHHE IMOTEHIMAala KYJIbTYpbl OPraHU3YyeT XaOTHYECKUU MUP
SMIOUPUYECKOTO JIaHHOTO B HEPAPXUYECKYI0 CTPYKTYpy MPOCTPAHCTBA UEIOBEUYECKOTO
CyllleCTBOBaHMS. [leTepMuUHUpOBaHasi COJAEPKAHUEM KYJIbTYpbl, HOPMATHUBHOCTbH SIBIISETCA
KIIFOUOM U OCHOBOHM €IUHCTBA M CTAOMIBHOCTH CyOBEKTUBHOCTH, €€ CAMOUICHTHYHOCTU U
YHUKQJIBHOCTH B OOIIEYEIOBEYECKOM TI0JIE KYJIBTYPHBIX IIEHHOCTEH W Pa3zHOOOpas3us
SMIOUPUUYECKOTO ombITa. KyiapTypa Kak TOpU30HT MOCTOSIHHBIX OOpa3IoB B3aMMOJECHCTBUS
MEXy YEJIOBEKOM U MUPOM MEHSIET HE CTOJIBKO OKPYXKAIOIIYIO IEHCTBUTEIHLHOCTD, CKOJIBKO
coJiepkaHue M crnenuduky cyObeKTUBHOCTH. M B 5TOM KII04e CTAaHOBHUTCS HEOOXOIUMBIM
000CHOBaTh OMpeeleHNe CYOBEKTUBHOCTH Kak maMaTh 00 omnbiTe. VIMEHHO B TakoM
TOJIKOBAaHUU TEOPHS U TPaKTHKA, [EHHOCTb M HOpPMa, HJleal U OOBEKTUBHOCTb YEIOBEKa
FapMOHM3UPYIOTCS B  YHUKaJIbHOCTU  CyllecTBoBaHMs. [Ipakmuueckasn  uyeHnHocmo
uccneooeanun: CTUMYJIUPYET HAaydHblE JHCKYCCUM O CBS3M MEXIY ILEHHOCThIO U
HOPMATHUBHOCTBIO KaK CyTH OCHOBAaHHMH CYOBEKTUBHOCTH B (Guiocopuu KyIabTypHl,
paciupsieT BO3MOXXHOCTH UHTEPIIPETALNU SBIEHUI CYObEKTHOCTH.

Knrwoueevle cnosa: cyObeKTUBHOCTH, II€EHHOCTh, HOPMATHBHOCTH, KYyJIbTypa, METO]
TPAHCUEHJEHTHOTO aHAJIN3a.
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