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Abstract. This study is relevant since in modern conditions when the community builds itself on
distrust of the "total" and perceives the world as devoid integrity, trust more often is being called into
question. Existing studies of an act of trust are limited to the study of its ethical or psychological
essence and do not discuss the essence of trust as such. Attempting to look at the trust from the
philosophical point of view taking into account the negative side of the experience, will help
understand its fundamental function. This will allow building the right strategy for involving it within
the conflicting position of people. And get rid of its crisis. Thus, awareness of the hallmark of trust
will allow us to go beyond the usual understanding of its rational side and to perceive its hidden
capabilities. Due to the relevance of the study of trust based on its true strength, the article aims to
explore the experience of trust in general, considering all its meanings at the same time, avoiding the
enumeration of substantive categories of trust acts. Research objectives: 1) to investigate the
mechanism of action of trust in the conditions of "progress of distrust”; 2) to explore the sphere of
trust in an inalienable manner, following its nature — trusting and encouraging to think trust, feeling it;
3) distinguish the problem of changing one's own attitude to the world under the influence of an
actualized act of trust; 4) show the reasons and spaces that induce acts of trust. The scientific novelty
is in the view of trust, as an experience that arbitrarily pushes the boundaries of each one of us and
creates a gap: both for the free discovering of oneself and the easy acceptance of the other's
capabilities. And comprehension of its essence by "additional space", showing the levels of fidelity to
collaborative relationships. The study made it possible to conclude that trust is a persons’ shaky
search of his place in the world and a changeable relationship with another person, it outstrips logic
with its sense and allows "unexpected good" to happen.

Keywords: absurdity, distrust, doubt, faith, moral experience, rationality, subjectivity, trust.

Problem statement in general
and its connection with important
scientific or practical tasks

In modern conditions when the
community builds itself on distrust of
the "total" and perceives the world as
devoid integrity, trust more often is
being called into question. In turn,
suspicion even more intensely fulfills
the function of cognitive attitude. G.

Hosking in the "Trust: A History"
accurately states that in the western
world there is a crisis of trust. Some
of the certainties on which till recently
we based our lives suddenly seem less
certain. Today it strikes as a
"subordinate”, not rebelling against
the "higher standing", not
overthrowing it, but still surpasses it
as it turns away from its power and
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relies only on itself. Especially in the
conditions of "Industry 4.0" which
will be noticed by such scientists as
V.Voronkova, O. Punchenko, M.
Azhazha: "System dynamics and
system thinking do not deny the
existence of nonlinear processes —
globalization, glocalization,
modernization, regionalization,

hybridization,  demonstrating  the
practical  dimensions of these
processes. Managing organizations

with inflexible models or rigid plans
Is ineffective" [13, p. 193]. It shows
itself the reliability of solvency in
solitude. With this progress of
mistrust, the program of «resurrecting
the  subject» is  nevertheless
persistently expressed, and thereby
indicates the need to restore the
experience of trust for a productive
establishment of communication
between people. Existing studies of an
act of trust are limited to the study of
its ethical or psychological essence
and do not discuss the essence of trust
as such. Attempt to look at the trust
from the philosophical point of view
taking into account the negative side
of the experience, will help
understand its fundamental function.
This will allow building the right
strategy for involving it within the
conflicting position of people. And
get rid of its crisis. Thus, awareness of
the hallmark of trust will allow us to
go beyond the usual understanding of
its rational side and to perceive its
hidden capabilities.

An analysis of recent research
and publications that have led to
the solution to this problem and the
ones that the author relies on

In the historical and philosophical
texts of thinkers of classical
philosophy (Socrates, Plato, Aristotle,
Saint Augustine, T. Aquinas, J.
Locke, D. Hume, I. Kant, Hegel, etc.)
we can trace the evolution of the
concept of trust concerning the
category of faith. In  modern
philosophy, trust is most actively
explored in the socio-philosophical
context, referring to the classical
sources of philosophers, such as M.
Weber, E. Durkheim, P. Tillich, F.
Fukuyama, etc.). The psychological
nature of the concept of trust is
revealed in the teachings of thinkers
K. Jaspers, E. Fromm, A. Maslow, K.
Rogers, and others.

As the subject of a special study,
the concept of "trust" became acute
for scientists in the late twentieth —
early twenty-first century, especially
in the Western world. The problem is,
in particular, that we are poorly
informed about how trust and mistrust
work in past societies. Therefore, we
lack an empirical basis and a
historical perspective that would help
us discuss the current crisis, the
existence of which is already difficult
to deny. In particular, G.Hosking [9]
states that in the modern world 'strong
thin trust' — that is, entrusting major
resources to institutions we know little
about — has become our dominant
mode of trusting, and suggests that we
need to temper it with more traditional
forms of trust if we are not to become
an ever more distrustful society, with
potentially very destabilizing
consequences. Researcher
B.A.Misztal [10] carries out one of
the first systematic discussions of the
nature of trust as a means of social
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cohesion, discussing the works of
leading social theorists on the issue of
social solidarity.

R.Hardin [7] explores various
manifestations of trust and distrust in
public life — from terrorism to the
Internet, social capital to
representative democracy. He shows
that while today's politicians may
experience a decline in the trust of the
people, this is not new; distrust of the
government characterized the work of
the leading liberal thinkers such as
David Hume and James Madison.
However, the world we live in is
much more diverse and
interconnected than that of our
ancestors, and this logically leads to a
higher level of personal trust and
mistrust between people. Philosopher
K. Hawley [8] explores the key ideas
about trust and distrust. Drawing on a
wide range of disciplines, including
philosophy, psychology, and
evolutionary biology, she emphasizes
the nature and importance of trusting
and being trusted, from our intimate
bonds with significant others to our
relationship with the state.
P. Faulkner and T. Simpson [12]
conducted a thorough philosophical
study of the nature of trust — from its
social and political aspects to the
ethics of trust. In the introduction to
their publication "The Philosophy of
Trust" the authors write: "This volume
collects new philosophical essays on
trust. By doing so, we help remedy the
relative neglect that the topic has
suffered in Anglophone philosophy.
This neglect is especially striking
when compared with the quantity of
work on concepts of similar
significance, such as knowledge,

justice, or truth. The neglect is worth
remedying because of both the
importance of trust and its intrinsic
interest” [12, p. 1]. However, the
starting point of modern philosophical
views on the concept of trust, on
which this study is based, is the views
of the philosopher A. Baier [5-6]. She
was the one who asked the question
philosophically: who should | trust,
how, and why? In answering this, we
should consider trust as such and
evaluate moral trust from a moral
point of view.

Due to the relevance of the study
of trust based on its true strength, the
article aims to explore the experience
of trust in general, considering all its
meanings at the same time. This
defines the task of exploring the
sphere of trust in an inalienable
manner, following its nature — trusting
and encouraging to think trust, feeling
it.

The main material research with
an explanation of scientific results

A person's ability to resort to
trusting is associated with his
disposition to people and the world
but there are also the possibility and
obligation of decency. But not
absolute dedication, but dependent on
a change of state. And therefore
restless. That is, a person today will
trust a priest who is strict and
unwavering, and tomorrow — the one
who hears their prayers. Therefore,
immediately avoiding the substitution
of a priori experience for the subject,
a consciousness appears of the
difference between acts of faith and
trust. Not likening one to the other,
the understanding of the fact that trust
has a process of self-determination
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and self-realization that is different
from faith. Studying the semantic
analysis of these two concepts, Y.
Ukolova writes: "Faith can be
considered as a productive state of
human consciousness that determines
its value orientations and life
guidelines. Trust is manifested in the
specific relation of the subject to the
one whom he trusts, is associated with
the situational, relevant significance,
and a priori reliability of the latter” [3,
p. 200]. We summarize that while
faith is a process of a free, absolute,

inalienable attitude to what is
happening and an independent,
personal introduction of internal
experience into reality, trust is

mediated by a positive past, local
interaction that occurs under specific
conditions with limited input of one’s
understanding into the world. If faith
IS unreasonable and strong in its
uncertainty, then trust is built on
acquired experience and does not
avoid dependence on the previous
one.

It can be  stated that
comprehension of what is happening
and building a connection in acts of
trust occurs with a clear presence of
verification, clarity, and justification
for the actions of the "object™" of trust.
This attitude, limited by the space-
time framework and is a fixed
understanding of its place in the
world. So, due to the specifics of the
beginning, trust is connected with
fixation and is connected to the cause-
effect relationship of the empirical
world. It turns out that a person does
not commit exceptional acts because
of trust and his actions can be
analyzed and explained.

Given the voiced and realizing the
need of knowledge in the work of the
trust, it is worth remembering that it is
aimed at a specific person (or a certain
group of people) and his (their)
informed actions, which means that it
can be implemented in solving
established tasks. It is binding by the
norms and is guaranteed. Trust is
rational and does not require much
effort. In other words, a person does
not build trusting or distrustful
relationships with time, another
world, predetermined or "nobody".
This is confirmed by definitions that
claim to be normative. So: "trust is a
moral and psychological category, as
a cognitive attitude to the actions of
another person and himself; based on
the belief that this person acts
correctly, and is diligent and honest ...
Distrust creates suspicion, doubt, etc."
[1]. In another place, trust is defined
as. "expectation from a person of
actions that correspond to moral
behavior motives. Trust is based on
knowledge of a person’s character
and, therefore, his probable behavior"
[2]. Of course, it is noteworthy that
trust is strengthened where decency of
actions and relations is confirmed, and
distrust in moments where profit is
derived from the misfortune of
another. That is, trust is oriented by
the rules of morality and manifests
itself in the correctness of the ideas
accepted by society or an individual.
And distrust feeds on self-interest and
is fixed in misconduct. Therefore,
those who comply with established
customs are trusted. Those who do not
confirm the idea of the right position
causes distrust and fall under
suspicion.
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Existing attempts to determine

trust highlight two fundamental
points. It is a property of moral
experience, which is essentially

changeable. Therefore, in itself is not
a purely moral act. And it arises
where separation occurs to eliminate
it.

Realizing the relativity of trust
does not in any way diminish its
necessity in the objective world — in
places where the contradictory nature
of relations entails the transformation
of one into another. Even though trust
IS "in vain" — it can disappear, with its
help a person overcomes the
"distance™" with another person. And
in situations of existence, it notes the
human disposition to intimacy. Also,
it doesn’t matter that it is not able to
overcome alienation and, in the case
of turning away from the expected,
replaces itself with its denial. The
main thing is that trust allows you to
relate to the unfamiliar as your own,
native, that is, one that prefers the
unchangeable to the changing, due to
the initial disposition towards good.

It is impossible to bypass the fact
that trust, unlike faith, demanding
stability of relations, proceeds from an
unstable foundation, and comprehends
reality variably. Therefore, a person is
temporarily in a state of trust and
halfway displays the truth in the
presence. The noticeable thing in the
experience of trust is not so much the
need for evidence of the moral purity
of the principal as the easy
substitution of oneself in denial if it is
not confirmed. The person trusting
inevitably hesitates — even at the time
of trust and is in doubt. Trust is a

shaky search for your place in the
world.

And yet, the fact that trust is
vulnerable, but not unnecessary in the
sense of one’s moral connection with
other people, shows a person’s ability
to rely not only on perfection (and
therefore completely and constantly),
but also on someone who cannot live,
without making mistakes, but still
chooses the being of perfection. Even
if it’s a bold position. It also
demonstrates that people, who cannot
remain unchanged, try to preserve
their former well-being in an
untouched state.

Thus, trust is evaluative, strong,
but it is not purely rational. In
addition to its dependence on positive
past experiences, it is disorganized.
And it exists where the situation is not
"regulated”. Commits a lie. Therefore,
in addition to the specifics, it is
absurd. And with this, it helps to
embody what other moral orientations
are not able to realize. When an adult
trusts a child in himself — this is
strange, but not illusory. When a
patient lies under the surgeon’s knife,
he is guided not only by confidence in
the doctor’s experience but also by
luck, which is spontaneous. And the
fact that someone was let down, for
example, when dividing property,
does not in any way stop the
subsequent trust in people in contact
with whom they have to go through
the same division. Getting involved in
a deliberately unclean affair, a person
does not hope to come out "clean” but
Is capable of "not seeing" the known
past, behave not in the wrong way of
someone who has already done
something reproachful.
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Each person, in living his destiny,
finds himself in a certain situation and
often behaves inconsistently,
objectionably. Trust is triggered at the
level of the arbitrariness of the
situation and does not encroach on
eventuality - the uniqueness of
personal significance. That is, by
discovering the imperfection of the
sinful being's behavioral line in
angular situations; it evades global
opinions and sentences. So people in
the process of trust can determine
each other's temporary weaknesses, be
betrayed, and experience further
distrust, but not lose the
understanding that the situation is
reversible. As we know, the regular
failure to fulfill the promise does not
mean the irrevocable loss of a man.
This person will not be trusted in the
future, but they will not be executed.
Therefore, if the "faulty" person
manages to interrupt the experience of
irresponsibility and establish the
repetition of zeal, the fear will subside
and one day he will again receive a
task. By the way, even if we consider
legal relations, researchers such Olena
Nesterenko, Roman Oleksenko wrote
that "A sense of responsibility is a
person's conscious attitude towards
his or her rights and responsibilities,
understanding and assessment of his
or her actions and their legal
consequences. It provides for the
unconditional performance of duties
by all subjects of legal relations.
Unfortunately, there are still many
cases that testify to the weak
development of this legal feeling"” [11,
p. 171].

Because the experience of trust
works at the level of acquired

(cultural) values, in its structure there
IS one who gives trust and one who
overcomes it, forming a reputation for
himself. Given this, the idea of F.
Fukuyama that trust makes progress
and determines the development of
society by its levels becomes clear [4].
Under the specific foundation and its
subject-object relationship, in trust,
there still exists a "prevailing" one.
And helping to approach the "distant",
on the one hand, it forms disunity,
united by the persistence of the fallacy
of an imperfect world of people on the
other hand. And yet, it is worth noting
that it is the existence of disparate —
trustworthy that is not so weak, and
not trustworthy that is not very strong
— reveals not only the classification
system but also establishes the
boundary of  weaknesses and
strengths. Provides a guideline for
behavior in difficult circumstances.
And the unification of weakness, say,
betrayal, does not happen. Also, the
fact that there is one who can rely on
another person and a distant
distrustful one indicates that, to the
extent of trust, people not only
encounter superiority but are also
tested for loyalty.

Trust has a strong connection with
excellence and loyalty. We can say
that these are two of his necessities.
Moreover, superiority and loyalty are
not related to each other. Loyalty
manifests itself where the other is
inevitably equivalent. And superiority
exists within the framework of the law
of hierarchy. Trust is unique because
without trying to combine acts of
superiority and fidelity, it can be in
these two zones at the same time. That
I, it can be loyal and surpass the other
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and to outline the meaning
instinctively. The only thing is that in
a situation of superiority he is forced
to be loyal, and in a situation of
loyalty it is voluntary.

Thus, a person in a state of trust
can be both conscious, and therefore
free, and unconscious — dependent,
always maintaining dignity. And this
cannot be logically explained, but it
exists. Let's say that trust is the ability
of consciously unconscious
interaction, in which one is assigned
to rely on someone and, at the same
time, can do it himself.

If consciousness within  the
experience of trust shows
favorableness obviously — as a right to
equality, then the unconsciousness of
a person in the experience of trust
notes its positiveness in the fact that
the trusting person himself shows that
he can relate to another without the
need to control and overcome it.
Strongly remaining attached to the
"prevailing”, leaves behind him the
power.

The trust state of a person is not
fueling centers of competitiveness and
maintains respect for both the similar,
as well as for the different positions.
Therefore, on those sites where the
subordinate must take into account the
presence of distance when interacting
with the mentor, it is useful to activate
the absurdity of the experience of
trust. It will allow, without fear of the
inevitability of an advantage to be
with someone who controls the not
ideal. That is, how to understand what
has been done by him without
hesitation, and sincerely express what
is thought of the subject. And,
accordingly, avoiding "corrosiveness",

to build effective communicative
interactions. After all, the trust allows
sharp conversations and statements,
but, at the same time, does not
withstand them. And just so that it
does not collapse, and with it
everything that it carries it is worth
accepting (skipping), that which has
"rushed" and not delay to break out
"the tough" to defeat it.

The act of trust as the ability of
consciously unconscious interaction
leads away from arrogance to another
— one who is full of knowledge,
spiritual strength, and the intolerance
of calm, incessantly having nothing to
share, himself. It is important to note
that the strangeness of the
combination of mutual detachment
and involvement allows the principal
to act effectively: without analytics of
the limits of the "I, one can
strengthen oneself and not focus on
certain characteristics of a person.

The ability of the trusting person
in no case to prevail completely, to be
always "subjective™, but also not to
feel depressed, is related to the fact
that trust, being opened for fidelity,
precedes a logical conclusion. It is the
reason for its establishment, although
their spaces also do not reciprocate.
Although logic resists the "initiative"
of thinking, in the experience of trust
it breaks and obeys the erroneous.
Because there is more absurd in trust
than there is rationality.

The fact that logic is purely
rational and trust is awash with an
absurd element allows it to precede
logic but not obscure it. Let’s look at
this by referring to "institutional
trust”, that is, trust in institutions. It is
known that according to the education
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system, a school graduate is a person
who has attained general knowledge.
Accordingly, he consolidated himself
in the field of cognitive abilities and
interests and therefore prepared to
master the profession. The fact that a
student, after graduation, enters
university, at first glance, is not so
much an act of trust as a logical
action. People consider it necessary to
go to university in the future, not
because law-abiding citizens come
from higher education, but because
those who know the chosen business
graduate from there. At the same time,
the experience of trust in such a
solution plays the role of starting the
construction of logic. After all, the
fact that higher education, even
though professionals also end up in
courts and prisons, is not intended to
generate those who break the law. Not
a single university is supposed to have
a department for the training of
killers, mafia bosses, or swindlers.
The fact that higher education, first of
all, is supported by people of
universal practice and therefore
allows others to realize themselves in
general and corrects a specialist
competent in the field of a certain, but
necessarily, good and necessary
needed is undoubted. Of course, a
person does not trust an institution as
a building, but he understands what
the history of the creation and
functioning of the university stands
for. Therefore, he does not pay
attention to the fact that what is
conceived fails and is not always
justified. And for the sake of getting
closer to the good, he first grasps at its
morality, and only after that, he

resorts to inferential knowledge about
his daily bread.

Trust, due to the content of the
semantic and, at the same time, absurd
organic matter, helps to avoid
objectification in collisions with the
"prevailing” and therefore distant.
Shows that relying on others who are
inevitably stronger or incorrigibly
weaker, but every time are "torn off"
is not logical, but makes sense for the
formation of reasonable and logical
actions in the future relationship with
people. Therefore, the trusting person
does not focus on the presence of
weakness arising from the existing
"gaps" but develops the power of
"subjectivity"™ - the continuity of
consciousness. Let's say that it reaches
"height" from the strong side - it
establishes a relationship not based on
the gap existing with the «height», but
on the awareness of its distance. For
example, realizing his incompetence,
he will decide not to teach, but to
learn. Or, realizing his modest
abilities, he will not make large-scale
plans. Rather focus on strengthening
the existing ones. Or, having
comprehended his spontaneity, he will
not aim at something permanent. But,
he will think about the consequences
of his actions. In short, he will not
force the mind to be gquided by
records, he will not limit it to the need
to transcend the extreme and be the
very "indicator".

Accordingly, while the gullible
person cannot become proud, the
distrustful one believes that one
should judge others only from his
point of view. Although he acts
strictly logically, he objectively
strengthens the will of superiority.
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Therefore, it is still incorrect. As it
does not exclude the moment of
absurdity, it still falls into dependence
on the "gap". He protests the division
and thereby strengthens it. Therefore,
the opportunity not to prevail in the
process of self-determination turns
into the want to remove the "one who
stands in front", "who knows more",
"who is above". In such a distorted
state, thoughts about capturing the
highest and suppressing the weaker
appear. Occupying actions and
disappointing results emerge. The
ever-growing arrogance of a person
who is unable to trust turns "more"
against him and introduces into the
regular experience of the scantiness of
what is happening. The higher and the
lower stand against each other, and
with this, the higher turns out to be
illusory, and the lower thinks it has
the leading position.

In the context of what’s said
above, it is obvious that a person in
the experience of trust is not without
risk. He can act not only "coherently",
but also at random. And the
mistrustful should be safe and not
accept suddenness. And the fact that
he, under the pressure of the recursion
of superiority, moves away from
loyalty is more than accessible
thinking. Seeing more of a threat and
diligently avoiding what is capable of
suppressing is perfect, constantly
repeating pattern of action. There is
no room for the failure of a guarantee,
and the matter of inerrancy rests. But
the trusting person is also "careless" —
not only "provided" with experience.
He also throws himself into
"undesirable”, admitting absurdities,
mistakes, misfires. It cannot be said

that he is completely ready for the
inner changeability of the world or
does not expect apostasy, but he can
keep his uncertainty by recognizing
the nature of the other — the eternal
search for himself. In other words, he
will face a blow and rightly — without
superiority — react to it. This attitude
does not repel certainty, but it does
not rely on it entirely. And this proves
that ahead of the mechanics of
adjustment, the principal is "shaky".
This means that he can be wrong and
cannot oppress.

Thus, trust, being a reasonable-
unreasonable experience, determines
the relationship of a person with the
freedom of another, as with a
controlled abyss. It allows you to rush
into something that has no emphasis
and understand this place as such that
will give you a stop. That is, to act,
endowing the other with the right to
consolidate what is not subject to
constancy and so be affirmed as a
spontaneous being, but bordering on
the good in general. Strangely, the
presence of an absurd element in the
experience of trust makes its field of
action reasonable. And rationality
unexpectedly defines its "stupidity”.
The fact that trust, under its "lack of
assembly”, allows one to get off the
ground and see that primordiality
(first of all good) saves from
exceptional measures. Protects from
the incorrigible. But in its checking,
discretion, it suddenly loses control. It
can easily appear where experience no
longer confirms itself and, for
example, decency will not be
repeated. And with that, it will turn
off the built path.
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The foregoing gives grounds to
assert that trust is a shaky search for
the place in the world, precisely
because of the requirement to repeat
the good that has been done. Its
insidiousness stems not from the
possibility of betrayal, but the
opposite, from its half openness to the
creation of good. That is the
possibility of incomplete reliance on
the actions of a finite being. And the
revelation that inevitably follows from
the verification. Only the trouble of
trust is unavoidable from its structure
and, by its design, by itself, supports
its absurdity. And with this, it reveals
the flaws of a person.

Conclusions from the study and
prospects for further exploration in
this direction

Summing up, we note that the
study of the essence of trust from a
philosophical point of view reveals its

paradox. Considering not only the
semantic — reasonable but also the
absurd — unreasonable side of the
experience, it becomes clear how
through trust people recognize the
power of another. And, at the same
time, their responsiveness to the
virtuous — they express the ability of
closeness, forgiveness, risk. In
addition to the studied side of trust —
positive and rational — revealing the
dependence of a person on
"recognized good", the study
highlighted the negative side of trust
and noted the importance of trust
being a guideline for the fidelity of
being without superiority. Therefore,
even though trust is a person's shaky
search for his place in the world and a
changeable setting of relations with
another person, with its feeling, it
outstrips logic and allows for
«unexpected good».

CIIUCOK BUKOPUCTAHUX JKEPEJI
1. [Jogipa. Kopotkuii ncuxomnoriunuii cinoBuuk, 1976. K.: Buwa wixona. 54-55.
2. Koctiok I'. C. JloBepue. KpaTkuii ICHXOJIOTHYECKHI CiioBapb. Xpecrtomarus, 1974. M. :

Buicwas wixona. 35-35.

3. Vkomnosa 0. C., 2008. «Bepa» um «moBepue» — cemaHTuka pasnnuuid. Hayka. Pemiris.
CycminbctBo. Honeywox - I «Hayka i oceimay. 2. 192-200.
4, Oykysma @., 2004. [loBepue: coruanbHBIC JOOPOMETENH U IMyTh K mponBeTanuio. M.. OO0

«HMzo0amenvcmeo ACT» : 340 HIIII «Epmaxy. 730.

5. Baier Annette C., 1986. Trust and Antitrust. Ethics. Austin : The University of Texas at Austin.

96 (2). 231-260.

6. Baier Annette C., March 6-8, 1991. Trust. The Tanner lectures on human values. Delivered at.

Princeton University. 13. 107-174.

7. Hardin, R. 2006. Trust. Cambridge : Polity Press. 206.

8. Hawley, K. 2012. Trust: A Very Short Introduction. Oxford : Oxford University Press. 121.

9. Hosking, G. 2014. Trust : A History. Oxford: Oxford University Press. 256.

10. Misztal, Barbara A. 1996. Trust in Modern Societies : The Search for the Bases of Social

Order. Cambridge : Polity Press. 296.

11. Nesterenko, O., Oleksenko, Roman, 2020. Social philosophical reflection of the individual
legal education philosophy as the basis for the democratic society functioning. HUMANITIES
STUDIES : Collection of Scientific Papers. Zaporizhzhia: Zaporizhzhia National University. 4 (81).

165-181.

12. The Philosophy of Trust / Faulkner P., Simpson T., 2017. Oxford : Oxford University Press.

299.

© Adamenko Nadiia, Oblova Liudmyla, 2020

20



ISSN 2708-0404 (Online), ISSN 2708-0390 (Print). Humanities Studies. 2020. Bumyck 5 (82)

13. Voronkova, V., Punchenko, O., Azhazha, M., 2020. Globalization and global governance in
the fourth industrial revolution (industry 4.0). HUMANITIES STUDIES: Collection of Scientific
Papers / Ed. V. Voronkova. Zaporizhzhia: Zaporizhzhia National University. 4 (81). 182-200.

REFERENCES

1. Dovira. Korotkyy psykholohichnyy slovnyk, 1976. K.: Vyshcha shkola. 54-55.

2. Kostyuk H. S.? 1976. Doverye. Kratkyy psykholohycheskyy slovar’. Khrestomatyya. M.:
Vysshaya shkola. 35-35.

3. Ukolova YU. S., 2008. «Vera» y «doverye» — semantyka razlychyy. Nauka. Relihiya.
Suspil'stvo. Donets'k: IPSHI «Nauka i osvitay. 2. 192-200.

4. Fukuyama F., 2004. Doverye: sotsyal'nye dobrodetely y put’ k protsvetanyyu. M.: OOO
«Yzdatel'stvo ACT»: ZAO NPP «Ermaky. 730.

5. Baier Annette C., 1986. Trust and Antitrust. Ethics. Austin: The University of Texas at Austin.
96 (2). 231-260.

6. Baier Annette C., March 6-8, 1991. Trust. The Tanner lectures on human values. Delivered at.
Princeton University. 13. 107-174.

7. Hardin, R. 2006. Trust. Cambridge: Polity Press. 206.

8. Hawley, K. 2012. Trust: A Very Short Introduction. Oxford: Oxford University Press. 121.

9. Hosking, G. 2014. Trust: A History. Oxford: Oxford University Press. 256.

10. Misztal, Barbara A. 1996. Trust in Modern Societies: The Search for the Bases of Social
Order. Cambridge: Polity Press. 296.

11. Nesterenko, O., Oleksenko, Roman, 2020. Social philosophical reflection of the individual
legal education philosophy as the basis for the democratic society functioning. HUMANITIES
STUDIES: Collection of Scientific Papers / Ed. V. Voronkova. Zaporizhzhia: Zaporizhzhia National
University. 4 (81). 165-181.

12. The Philosophy of Trust / Faulkner P., Simpson T., 2017. Oxford: Oxford University Press.
299.

13. Voronkova, V., Punchenko, O., Azhazha, M., 2020. Globalization and global governance in
the fourth industrial revolution (industry 4.0). HUMANITIES STUDIES: Collection of Scientific
Papers / Ed. V. Voronkova. Zaporizhzhia: Zaporizhzhia National University. 4 (81). 182-200.

AJAMEHKO, H. Bb. - xanmunar ¢inocodcpkux Hayk, moueHT, Kadenpa ¢inocodii,
Hamionansauii nenaroriuaunii yaisepcureT iMmeHi M.I1.[Iparomanosa (Kuis, Ykpaina)

E-mail: nadiia.adamenko@gmail.com, ORCID iD : https://orcid.org/0000-0001-7887-2720

OBJIOBA, JI. A. — kauguaar ¢inocodpcbkux Hayk, JOICHT, Kadeapa dinocodii, Hamionansuui
neparorigani yHiBepcuteT iMmeHi MLI1. [IparomanoBa (KuiB, Ykpaina)

E-mail: zbirka@ukr.net, ORCID iD : https://orcid.org/0000-0002-7872-6026

JIOBIPA: CTBOPEHHSI KOMYHIKATUBHOI'O EK3UCTEHIIIMHOT' O ITPOCTOPY

AKTyaJBHICTh JOCTIKEHHSI TIOJSTa€ B TOMY, IO B YMOBaX CYyYacCHOCTI, KOJH CYCITiJIbCTBO
BUOYJIOBy€E ceOe Ha yMOBax HEJIOBIPH J0 «TOTAILHOTO» 1 CHPUHMAE CBIT SK Te, MO MMO30aBIICHE
IIITICHOCTI, JTOCBiJ JOBIpH BCE AaKTHBHIINE CTaBUTHCSA IiJ CYMHIB. Tak camo, MiTO3pLTCTh e
IHTCHCHBHIIIIE BUKOHYE (YHKIIO Mi3HaBaJbHOro cTaBieHHsA. ChOromHI BIAZa€e B OKO Te, SK
«IIJICTIINI», He OYHTYIOUH MPOTH «KEPiBHHUKA», HE YCYBalOUHU HOTO, BCE-TaKU MIEPEBEPIIIYE HOTO THM,
IO BIIBEPTAETHCS BiA HOro BIagud 1 po3paxoBye TiMbkHm Ha cebe. Hamae cobi HamilHICTB
CIIPOMOXKHOCTI Ha caMoTi. Y IIbOMY IPOTPECi HEJAOBIPH BCE K HACTIMIMBO 3asBISIETHCS TpOTpamMa
«BOCKpeCiHHS cyO'ekTa» 1 I[MM TI03HAYa€ HEOOXIMHICTh BIJHOBIICHHS JIOCBiAYy JIOBipHM JJIs
MPOAYKTUBHOI HACTAHOBU 3B’SI3KYy MiX JIFOJbMH. ICHYIOYI PO3pOOJICHHS aKTy NOBipH OOMEXKYIOTHCS
BHBUYCHHSM ii €THYHOI a00 TCHUXOJIOTIYHOI CYTHOCTI 1 HE 3a4ilaroTh CyTi JHOBipH sk Takoi. Crpoba
MOJIMBUTHUCS HA JIOBIpY 3 (DUTOCOPCHKOI TOYKH 30Dy, MPUIYCKAIOUM BPAaxXOBYBATH IIE i HETaTUBHY
CTOPOHY ITOCBiy, TO3BOJIUTH 3p0O3yMiTH ii pyHmaMeHTaNbHY QyHKII0. Lle opraHi3oBye MOKIUBICT
BHOyIyBaTH TMpPaBWILHY CTpATETiio ii 3amisiHHSI B MeXaxX CYNEpPEewIMBOTO CTaHOBWINA JIOAcH. |
KOMITCHCYBAaTH B HYJIb ii Kpu3y. TakuM 9WHOM, YCBITOMJICHHSI XapaKTEPHOI O3HAKH JTOBIPH, TO3BOJIUTH
BUWTH 3a 3BUYHE PO3YMIHHS 11 pamioHATLHOI CTOPOHH 1 CHPUUHATH i1 MPUXOBaHI MOXKIIUBOCTI. Y
3B’SI3Ky 3 aKTyaJbHICTIO BUBYCHHS JIOBIpM Ha TijcTaBax ii peaJibHOI CHIIM, CTATTHA MAa€ HA MeTi
JIOCTIIATA JOCBiA MOBIpM B IIJIOMY, Tepembadaroyd BCi il CMHCIHM OJHOYACHO 1 YHHUKAIOUH
nepepaxyBaHHsI MPEIMETHUX, 3MICTOBHHUX JIiHIH aKTiB JOBipH. 3aBHaHHS JOCTIZKeHHS: 1) TOCTIIUTH
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dinocodis

MEXaHi3M Jii TOBipH B YMOBaX «IIPOTPECY HEMOBIPM»; 2) MIPEACTABUTH Cepy AOBIpH HE BIAIYKEHO, a
y CHiBBiZIHECEHHI 3 ii NPHPOLOIO IOBIPIUBO i CIOHYKATH MHCIAWTH IOBipy, BiguyBatouwm ii; 3)
BUJUITMTH MPOOJIEMY 3MiHM CBOTO BiJIHOIICHHS JIO CBITY ITiJi BIUTMBOM aKTyami3allii akra aoBipu; 4)
MOKA3aT! NPUYHMHH i IPOCTOPH, SIKi CIOHYKAIOTh A0BipsaTH. HaykoBa HOBH3HA Ta BUCHOBOK IIOJISITAE
B PO3YMIHHI JOBIpH, SIK ITOCBITYy, SIKWHA JTOBUIRHO BIJICYBAa€ MEXKi KOKHOTO 1 CTBOPIOE 3a30p: SK JJIS
BUIBHOTO BIAKPHUTTS ce0e, Tak 1 HEBUMYIIICHOTO MIPUHHATTS MOKIIUBOCTEH iHIIOT0. | OCMECIICHH] HOTO
CYTHOCTI «JT0OJIATKOBUM IIPOCTOPOMY, III0 IEMOHCTPYE PiBHI BIPHOCTI CIiBPOOITHUIILKUX BiTHOCHH.

Kurwu4osi ciaoBa : abCcypaHicTh, Bipa, JOBipa, MOpPAIBHHM IOCBiN, HEMOBipa, parliOHAIBHICTD,
cy0’€KTUBHICTH, CYMHIB.
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JOBEPHUE: CO3JAHUE KOMMYHUKATHUBHOI'O OK3UCTEHLHUAJIBHOI'O
ITPOCTPAHCTBA

AKTYaJIbHOCTh HCCJIEI0BAHUSI CBSI3aHa C TEM, YTO B YCJIOBHUSIX COBPEMEHHOCTH, KOTJa
COOOIIECTBO BHICTpaMBaeT ceOsl HA YCIOBUSAX HEJOBEPHS K «TOTATBHOMY» W BOCIPUHHUMACT MUpP KaK
JIUILICHHBIM 1€JIOCTHOCTH, OMBIT JOBEpPHUS BCE aKTUBHEW CTaBUTCS MO COMHEHHE. B cBowo ouepenb,
MOJIO3PUTEIBHOCTh €€ YCHUIICHHEH HCIIONHSACT (DYHKIIUIO MMO3HABATEILHOTO OTHOIICHUs. CeromHs
Opocaercs B TJ1a3a, Kak «IOJYUHEHHBINY, HE OYHTYS IPOTHUB «BHIIIIE CTOSAIIETO», HE CBEprasi, BCE-TaKu
MIPEBOCXOIUT €Tr0 TEM, YTO OTBOPAYMBACTCA OT €r0 BIIACTH W PACCUHUTHIBACT TOJIBKO Ha ceOs.
OxkasbpiBaeT cede HaIEKHOCTh COCTOSITEIBHOCTH B oAuHOYeCTBe. [IpH 3TOM mporpecce HeloBepus BCE
K€ HACTOWYHMBO BBICKA3BIBACTCS MPOTPaMMa «BOCKPEIICHUS CyOBhEKTa» M TeM CaMbIM 0003HaYaeT
HEO0OXOJMMOCTh BOCCTAHOBJIICHHS OIBITA JOBEPHUS IS TPOAYKTUBHOW YCTAHOBKHU CBS3H MEXKIY
moapMu. CyIIeCTBYIONIME pa3pa00TKHA aKkTa JOBEPUS OTPAHMYMBAIOTCS H3YyUYEHHEM €ro ITHYECKOM
WU TICUXOJIOTMYECKOUW CYHIHOCTH M HE 3aTparuBaloOT CYIIHOCTU AOBepUs Kak TakoBoM. IlombiTka
MMOCMOTPETH Ha JJoBepHue ¢ (HUIocoPpCcKol TOUKH 3pEeHUs, TIPEIoiaras YIuThIBaTh €€ U HEraTUBHYIO
CTOPOHY OIBITA, JacT OCHOBaHWE MOHATH €ro (QyHJAaMEHTalIbHYI0 (QYHKIUIO. DTO OpraHU3yeT
BO3MOXHOCTbH BBICTpOI/ITB BepHYIO CTpaTeFI/IIO €ro 32UZ[€I7[CTBOB3HI/I$[ B paMKax HpOTI/IBOpe‘II/IBOFO
nmonokeHust sroaeid. W xomrmeHcupoBaTh B HONb €ro Kpm3uc. TakuMm o00pa3oM, OCO3HaHUE
OTJINYUTCIIBHOT'O HpI/I3HaKa )Z[OBepI/DI, IIO3BOJIUT BBIATH 3a HpI/IBBIT-IHOG IIOHUMAHHUEC €TI0 paHHOHaJILHOﬁ
CTOPOHBI M BOCIPHHATH €TI0 COKPBHITHIE BO3MOXKHOCTH. LleJib Hay4yHOH pa3BeaKH: B CBS3U C
AKTyaJIbHOCTBIO M3YYEHHUS OBEPHUS HA OCHOBAHMSX €r0 HACTOSIIECH CHIIBI, CTAThs UMEET CBOEH IIENTBI0
WCCIIEIOBATh OIBIT JIOBEPHS B IEJIOM, MPEIyCMaTpUBas BCE €ro CMBICIBI OJTHOBPEMEHHO M H30eras
nepeqncneHI/m HpeI[MeTHLIX, COILep)KaTeJIBHLIX paSpHILOB ILOBepI/ITeJIBHBIX AKTOB. 33213‘11/1
ucceaoBaHus: 1) uccienoBaTe MEXaHU3M JIEUCTBUS JOBEPHS B YCIOBHUIX «IIPOTpecca HEIOBEPHUs»;
2) pecTaBUTh cepy MOBeprs HEOTIYKIEHHO, B COOTBETCTBUH C €T0 MPHUPOIOH — JOBEPUTEIHHO U
moOyX/IaTh MBICIIUTh JIOBEPUE, YYBCTBYS €ro; 3) BBIACIUTH MPOOIEMY H3MEHECHUS COOCTBEHHOTO
OTHOIIECHHS K MHUPY TOJ BIMSHHEM aKTyaJlIM3MPOBAHHOTO akTa AOoBepHs; 4) moka3aThb NPUYUHBI U
MPOCTPAHCTBA, OOy AAfoMIre akThl 1oBeprs. HayuHasi HOBH3HA M BBIBO/ 3aKTFOYAETCS BO B3I
Ha JOBEpHE, KaK OTMBIT, KOTOPHII MPOU3BOJILHO OTOJBHUIaeT TPAHMIIBI KaXKIOTO M CO3MaéT 3a30p: Kak
JUIE CBOOOJTHOTO OTKPBITUSL ce0sl, TaK M HENPHHY>KAEHHOTO TPUSATHS BO3MOXKHOCTE# npyroro. U
OCMBICJICHHUH €0 CYIIHOCTU «IOTIOTHUTEIHHBIM IMPOCTPAHCTBOMY, MTOKA3bIBAIOIIEM YPOBHH BEPHOCTH
COTPYTHUYECKHUX OTHOIICHHIA.

KamwueBnsle cjoBa : a0OCypaHOCTh, Bepa, JIOBEpUC, HEIAOBEPHE, HPABCTBCHHBIH OIIBIT,
paIoHATBHOCTh, COMHEHHUE, CYOBEKTHBHOCTb.
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